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READER. 


AVING ſeriouſly read this Treatiſe concerning 
the Juſtification of a Sinner, | found fo clear and 
diſtin an Account given of it, that, as it gave me 

no ſmall Satisfaction, ſo I could not but think it worthy to 
be peruſed by others.. For though the Learned Author de- 

s, in ſome things, from the common Opinion, yet he 
doth it ſo modeſtly, that candid Perſons, though contrary 
minded, will not blame him for it : And his Reaſons are ſuch, 
that it is poſſible they may be convinced by them, and per- 
ſwaded to embrace.his Explication of this weighty Do- 
Arine. 

However, his Drift and Intention is ſo evidently Holy, 
[viz. to prevent Mens falling into the moſt dangerous Er- 
rors] that he may hope for their Pardon, who think him 
not to be altogether in the Right himſelf. For as to the 
main Buſineſs, no Man more ſtrenuouſly aſſerts the Do- 
Arine of our Church, of Juſtification by Faith only; accor- 
to the Explication which 1s made of it in our Zomilies (in 
the Second Part of the Sermon of Salvation ) in theſe 
Words. 


This 


To the READER. 

This Saying, That we be juſtified by Faith only, freely 
and without Works, is ſpoken for to take away clearly all 
Merit of our Works ; as being unable to deſerve our "Juſt ifi- 
cation at God's Hands : And thereby moſt plainly to expreſs 
the Weakneſs of Man, and the Goodneſs of God ; the great 
Infirmity of our ſelves and the Might and Power of God; 
the Imperfetineſs of our own Works, and the moſt abundant 
Grace of our Saviour Chriſt ; and therefore wholy to aſcribe 
the Merit and deſerving of our Juſtification, unto Chrift only, 
and his mo#t pretious Blood-ſhedding. 

But although this Doftrine be never ſo true (as it there 
follows) that we be juſtified freely, without all Merit of our 
own Good Works ( as St. Paul doth, expreſs it) and freely by 
this lively and perfeft Faith in Chriſt only (as the ancient 
Authors uſe =? yr it) yet this true Dotirine mui? be alſo 
truly underſtood, an a plainly declared ; left carnal Men 
ſhould take unjuſtly occafion thereby to live carnally, after the 
appetite and will of the World, the Fleſh and the Devil. 

Now this being the very Scope of this Author, zo de- 
clare the right Underſtanding of this DoQrine, fo plainly 
that no Man may thereby take any Occaſion of Carnal 
Liberty ; he hopes his Endeavour will be acceptable to 
all thoſe that love the Lord Jeſus in Simcerity. Amen, 


Nov. 24. 1696, 


$Y. BLIENS. 


Worceſter, Apr. 7. 1697: 
SIR, 


HE Papers you were pleaſed to ſend me I bave carefully prruſed; 
and I am not without Hepes, that through the Bleſſing of God, they 
may allay thoſe unreaſonable Heats, which have made ſ» great @ Neiſe, 
about the Point of uſt ification: and yet we are told, that they all agree 
in the Dothrine of Chriff's Satisfattion, and the Covenant of Grace, as 
founded upom it. But we find by too common Experience, that it u 
poſſible for Men upin their own Miſt akes to grow/as warm im this Mat- 
ter, as if they were diſputing with the Jews, as St. Paul did im bis 
Epiſtle to tbe Romans. But if ſuch Perſons would lay aſide Prejudices, 
and Impartially conſider the State of the Caſe at that Time, they weuld 
far better underſtand this Controverſy, and not think ſo hardly of their 
Bretbren. 
For, nothing can be plainer to me, than that St. Paul oppoſes that 


which be calls, The Righteouſneſs of God by Faith, 70 their own Rom.1. 17. 
Righteouſneſs, wbich was by the Law : And which made the Re. 3- 21. 
ward not of Grace, but of Debt. And Faith is taken by bim as a *©* 5: 


Term oppoſite to the Law, and importing the Grace of th: Goſpel ; 


Therefore ir is of Faich that it might be of Grace.So that Fuſt ificati- phil. ;. 5. 
on by Faith is in other Wards, being juſt ified by the Grace of the Goſpel, Rom-3. 27, 
manifeſted by the Dottrine of Chriſt, and procured by bis Sufferings : 2% 4 15. 


which are granted, both by them and us, to be the only meritorious 
Cauſe of our Juſtification. The remaining Diſpute then, can only 
be concerning thoſe Terms on which we may be made Partakers of this 
Grace of the Goſpel, which 1s communicated to Mankind, as the Effett 
of Chriſt's Satisfattion. Which is ery different from that which St. 
Paul managed, againſt all ſuch as ſet up their own Works (whether 
according to the Law of Nature, or of Moles) againſt the Goſpel of 
Chriſt, and thoug bt there was no neceſſity of any ſuch Propitiation by 
Chriſt, as St. Paul aſſerted, in order to the Remiſſion of Sins and the 
Fawour of God. For, the Fews believed, that the Righteouſnefs of 
the Law, as it was performed by them, was ſufficient mm-order to their . 
Acceptance with God ; and that there was ſuch « Proportion between 
their Works and the Favour of God, as made it a Debt of Fuſtice. 
Which Opinion remams among them to this Day, as appears by this 
Sazing of Manaiſeh Ben-lfrae}, Hinc mericis Gratiam Dei acqui- 
ri non eſt Dubitandam. By which it ſeems, that the Fews bave not 
alter'd tgeir Opinions ſince the Apoltles Days ; but all that underſtand 
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Coloſ.t. 14. 
Titus 3. 5, 
6. 


Chriſtianity aright, do agree, that there uv no other meritoriom Cauſe 
of our | Acceptance with God, but the Propitiation which Chrift bath 
made. In whom we have Redemption through his Blood, even 
the Forgiveneſs of Sins. And not by Works of Righteouſneſs 
which we have done, but according to his Mercy he faved us ; 
that being juſtified by his Grace, we ſhould be Heirs accor- 
ding to the Hope of Eternal Life. 
But bere comes the material Queſtion to be reſolved ; How we come 
to receive the Benefits of Chrilt s Sufferings ? 
To anſwer this Diftmitly, we muſt confider them Two Ways : 
T. As they reſpett Mankind, or thoſe in General for whom Chri#ft 
ied, 
2. As they belong to Particular Perſons. 
The former are thoſe Benefits which reſult from God's Acceptance 
of Chrift”s Sacrifice on bebalf of Mankind; which the Apoſtle calls, 


.1;, God's being in Chriſt, reconciling the World to himſelf, not im- 


puting their Treſpaſles unto them : If this be meant of a ual Par- 
den, then all the Sins of the Warld are not inputed upon Chriſt's 
Death, without any At on their Parts ; and ſo the Miniſtry of Re- 
conciliation would be to no purpoſe 3 which the Apoſtle immediately adds, 
was committed to them. To what End, if the Sins of the World 
were already forgiven? But the Apoſtle ſaith, wv. 20. That it was to 
perſwade Men to be reconciled to God : i. e. to believe and repent 
and obey the Goſpel. For what Reaſon? If not, that thereby they might 
attually partake of theſe } raps Benefits which ariſe from that Recon- 
ciliation Chriſt hath made by bis Death? Which cam ſuppoſe wo Condi- | 
tions in ws, being the immediate Effetts of Chriſt's Propitiation, and 
muſt be diſtinguiſhed from what follows, Reconciliation on our 
Parts. 

But as to the Particular Effes, belonging to ſome Perſons, as di- 
finguiſhed from others, the Queſtion ariſes, Whether God out of bis 
anfinite Goodneſs, do beſtow them on thoſe whom be deſigns for Happi- 
neſs without _ to any AF of theirs? Or whether by the Goſpel, 
be bath limited the Conveyance of them to the Performance of certain 
Condition\,? There is no Queſtion, but that if nothing but Freeneſs of 
Grace be to be look'd at, that 1 much freer, which requires no Conditions, 
nor expetts any : But if they be expetted, whether out of Gratitude, 
or otherwiſe, they are real Conditions a4 to the End. But we are to 
lock met only to the Freeneſs of God's Grace, (which no doubt was the 
Foundation of the Covenant of Grace) but to the Author, and ts the 
Terns of #. 


The 


mw 


The Author of it is Ged himſelf, who out of bis Infinite Gooduehe bath 
nc nrnnqgar $7 manga perth and we cannot. a- 
ny Covenant made by him to to the Perfeitions of the 
Divine Nature. Now, Holmeſ: and Righteouſneſs are eſſemtial Atiri- 
butes of God ; and any ſuch Covenant, which tw the Conſequence of ##, 
overtbrows the Rules of Righteouſneſs and o_ ”m l look'd on, 
as contrary to the Pure and Holy Nature of God. Bus ſuch @ Cove- 
nant as conſiſts only in abſolute Promiſes (if it can be called a Cove- 
nant) muſt ſuperſede any Obligation on Man's Part to any Duty, 41 6 
Condition of enjoying the Benefit of thoſe Promiſes ; and nd 


overthrow the Rules of Righteouſneſs. But the Righteous Lord lo- py, 11. 5. 
veth Righteouſneſs. And he that doth Righteouſnels is Righteous, , 7,,, . .. 


even as he is Righteous. How 3s it then poſſible to concerve, that 
. God ſhould make ſuch a Covenant of Grace with Mankind, as ſhould 
have no regard to the Prattiſe of real Righteouſneſs? And this 
Suppoſition muſt leſſen our efteem of the Diome Nature and Perfe- 
Gions, everthrow the Deſign of Religion, and make God 8 Reſpetter 
of Perſons, by taking no Notice of their inward Qualities and Difpo- 


WH101Ns, 

fp Which are things of ſuch _ Conſequence, that I can hardly 
believe that any who pretend to the Lord Feſus Chrift in Sincerity 
ſhould entertam ſuch Principles, from whence they ds too naturally fol- 
low. For, if any Perſon ſhould make it his Buſmeſs to render 
Chriſtianity ſuſpeFed, as @ Deſign to Promote Libertmmiſm, wader 4 
Pretence of advancing Free Grace, be could not make uſe of any Hy- 
potbeſis more effefiual than this ; That God requires no Conditions m 
order to the Benefit of bis Promiſes. But to ſuppoſe that God is ſo-Gra- 
ciows, as t0 forgive the Sins of truly bumble and penitent Sinners, 
who reſobve by the Grace of God to depart from Iniquity, and to live as 
becomes the Goſpel, # ſo far from any Incongruity to the Divine Ng- 
ture, that it tends more to advance our Apprebenſions of God's Goodneſ; 
joyned with ba Wiſdom and Holineſs ; and ſo brings Mankind to s 
due Love of God, and a Hatred of Sin. 

As to the Terms of this Covenant, I think it not poſſible for any 
wnprejudiced Perſon to read the New Teſtament, and not to ſee, that it 
ffill ſuppoſes Conditions "on our parts, t9 make us Partakers of the 
Benefu of Chriit's Sufferings. But it 1s poſſible for Meu to be ſo fond 
of @ particular Opimion, which they ET that they 
accommodate all places to that darling Notion ; I mean as So 
abſolute freeneſs of God's Grace. Mich if it be purſued, mu 

2 - over- 


 " 
———— 


- eee 4 Hue tex a. 


RS 


ee ee eos 
” 
: 
. TP 


Ly C ” a 
be TY 
: 


F 
+ 
: 


Rom. 3 25, 
26. 
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overthrow as well the Satisfaticn of Chrift, as the Conditions on our 
Parr. , 

But here lies the great Difficulty ; How can we be juſtified with- 
cut @ perfef Righteouſneſs * And our own Performances at the beft 
make but an imperfeft Righteouſneſs; and therefore the perfef# 
Righteeuſneſs of Chrift muſt be imputed to s: And if a perfe& 
Rig breowſneſs be made ours, what need can there be of an imperfet 
Righteouſneſs to be joined for our Tuſtification ? 

This 1s the Force of all the Reaſoning 1 have met with about this 
Matter, to which I ſhall give a plain and diftin#t Anſwer : 

t. I am far from d:iſowning the Righteouſneſs of Chrift to have 
been a perfett Righteouſneſi; or that it u the only meritoriow Cauſe of 
our Fultification. Or, to ſpeak plainer, I do freely own the Satisfa- 
Aion of Chrift to be the Foundation of the Covenant of Grace, by 
Vertue whereof we are juſtified. 

2. That to be juſtified 1s to be put into @ State of Grace and Fa- 
wour with God. I do not mean, that we are juſtified by Inherent 
Righteouſneſs; i. e. that God juſtifies when be groes Grace 5; but 
that upon our facere performance of the Conditions on our part, God 
receives us into a State of Favour or Grace, And ſo deals with us 


[ o wo m_ 
| LE with righteous Perſons ; and not meerly declares us to be ſuch. For 


although the W.rd Juſtitying be often uſed as a Forenſick Word, or 4 
Law Term, and ſo u oppoſed to Condemming ; yet that Uſe # not tobe 
preſſed too far : becauſe it will incloſe ws in many Difficulties about the 
Tribunal, the Law, the Plea, the judicial Af, and the ſeveral Cau- 
ſes, Material and Formal, &c. all which, I think, tend more to 
darken than to clear this Point of Juſtification, which ought to be kept 
out of School Terms and Logical Nicetias, as much as poſſible ; ſince 
St. Paul did not teak according to them in this Matter. For fo 
Adoption # Or:gimally a Law Term uſed likewiſe by St. Paul, and it 
would be bard (training to bring Adoption to all the Firmaluies of 
the Roman Law, 

If we lock into the Deſign of St. Paul, we ſhall find it was to 
ſtate the true Ground of our Acceptance with God ; which be ſhews 
could not be from any thing Mankind were able of themſelves to per- 
form in obedience to the Law, becauſe they were under guilt, and 
could never clear themſelves from it. But God hath ſet forth his Son 
to be a Propitiation through Faith in his Blood, to declare his 
Righteouſneſs for the Remiſſion of Sins, &c. To declare at this 
time his Righteouſneſs, that he might be Juſt and the Juſtifier 
of him that believeth in Jeſus. 


So 


$0 that bere 1ve hav the Foundation or Meritoriow Cauſe, the Pro- 
pitiation of Chriſt ; rhe Goodneſs of God in accepting this Proptia- 
tion in order to Remiſlion and Juſtification ; and the way we come 
to partake of it by Faith in Chriſt ; as it imbraces theſe Offers, and 
carries along with it thoſe ſincere Endeavours obeying the Goſpel, which 
God accept: as our Evangelical Righteouſneſs. But to be Juſtified in 
Sr. Paul's Senſe, « to be admitted into the Grace and Favour of Gad 
- on thoſe Terms; and ſo it doth not lie barely. in Remiſſion of Sins, 
which i; rather the Conſequence of this Acceptance with God. There 
tore we conclude, that a Man is juſtified by Faith, wichout the 
Deeds of the Law ; i. e. A Man 3s received into the Faw:ur of God, 
not by bis own Works, but according to the Grace of the G:/þel, and the 
Terms contained therem. And this 1 take to be St. Paul's meaning. 

3- The Righteouſneſs of Chrift may be ſaid to be imputed two 
Ways. | 

:L $0 as it becomes our Perſonal Righteouſneſs, which is called For- 
mal Imput ation. 

2. So as the Benefit of Chriſt's Righteouſue/s and SatiifaFion, re- 
downd: to our Advantage. 

If the former Senſe be allowed, theſe Conſequences. follow : 

I. That we muſt be as Righteows as Chrift was ; for, if Perſonal 
Righteouſneſs can be transferred, the Perſon on whom it ss transferred, 
muſt have that wery Righteouſneſs which was mm Chrift himſelf ; and 
ſo muſt be as Holy and Innocent as be was 5 which 1 hardly think any 
will pretend to. 

2. That there can be no Remiſſion of Sin, as to ſuch who have this 
perfect Righteouſneſs, no more than there could be to Chrift bim{elf ; 
Imput ation for Kemiſſion of Sin, and of Perſonal Righteouſneſs are mcon- 
fiſtent : For the one mu#} ſuppoſe Guilt, and the other canno: 3; when 
the Perſonal Rig hteonſnefs 13 attually imputed. * There may be amece- 
dent Guilt before the Imputation; but where there s perfe&# Rigbteouſ- 
neſs atually imputed, there can be no perſonal Guilt ; for if there be, it: 
can be no perfet} Righteouſneſi as to bim. 

3. That there can be no Conditions required, where a perfet# 
Righteouſneſs ws imputed. For a Condition is in order to ſomething 
to be obtaimed ; but here the full Benefit u already received by the Im 
tation of a perfeit Righteouſneſs ; and it is abſurd to ſuppoſe Conde 
ons for the obtaming of what is paſt. It cannot then be denied, that: 
thoſe ſpeak conſonantly enough to this Hypotbeſis, who exclude all Con- 
ditions from the new Covenant ; but very dangerou(ly as to the Deſign 
of Charity ; ſince our Saviour himſelf bids us to pray to God to forgroe 

our 


n ay 


-our Treſpaſſes, as we forgive others 5 which 1 think ſappoſes a Condi- 
tion on our Parts in order to Remiſſion. But if no more be meant by 
Imputation of Chriſt's Righteouſneſs, but that rhe Sofferings of Crit? 
were in our ſtead, and for our Advantage as to Remiſſion and Fuft ifi- 
cation, I do moſt heartily and freely own it. 


The Apoſtles Argument againſt Merit and Boaſting, do by no 
6. bold xd juch a7 ans. "he Righteouſneſs as comes I the 
Grace of Ged, and tends who!ly to the Honour of it : which is ſo clear 
that I need not to prove it. 

This is @ ſhort Account of my Thoughts in this Matter 5 and [ think 
we do not differ in the Subſtance, bowever we may in the manner of 


Explication. Iam Your Friend and Servant, 
E D. WIGORN. 
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Mr. Humfrey, Cheſter, Apr. 12. 1997. 

,Receiv'd by Piece-meal, as it came from the Preſs all your 

Book entituled, Of the Righteouſneſs of God in the Mat- 
ter of Juſtification (except the Title Page and the Epiſtle ) 
which | read over, as it came to my Hands, with Pleaſure 
and Profit, The great Doctrine of Juſtification, is by you 
ſtated more agreeably to the Scriptures, than I have met 
with it, in any other Author. You do, I confeſs, in ſome 
Places expreſs your Senſe obſcurely, ſo that it may perhaps 
be miſtaken by unwary Readers : but if in thoſe Places I 
rightly apprehend your Meaning, I do not at preſent re- 
member any thing I have to obxe& againſt it. However, 
I intend the next Week to read over the whole together, 
and if any Objections ſhall then occur to my Thoughts, 
you ſhall hear further from me. Ir will, 1 doubt not, be 
a good Antidote againſt the Antinomian DoQrines, which 
ſome Perſons who decry, do implicitly and by neceflary 
Conſequence aſſert, by the falſe Notion they have entertain'd 
of Chriſt's imputed Righteouſneſs. Iam S7 R, 


Tour AfﬀeRionate Brother, 
N, CESTRIENS. 


@& You 5 9 


An ADVERTISEMENT fron 
the Author. 


READER, 


O make a ſtay to camulate more Teſtimony to this Book, though 
of the like Right Reverend Perſons, to no other end but to ſignify 
their Conſent or Approbation of it, might give thee Occaſion to cenſure 
me for @ ſeeker of vain Glory (which does little become ſuch a one as 
I) ratber than thy Edification. 1 will uſe ths ſpare Leafe therefore to 
another Purpoſe. 
When 1 reprinted my Middle way of Juſtification which I printed 
at firft about 25 Tears ago, I thought of writing no more on that Point: 
But afer a while, there bein gang I concerved needful for Finiſh- 
ing my Work, 1 took feem, 7 from the Difference among our United 
Brethren, in s ſmgle Sheet, called, my [One Sheet) to draw up @ , 
Conclufiow of the whole Matter, [- thorowly ( as T could) to my own 
Mind, intending it for my laſt, that I carmot think fit this Book, being 
now later, and like to be camvaſed more than the other, ſhould come 
abroad without it, as the Subſtance of this, as well as that Book be- 
fore, and that I bave wrote between, or any elſe I can write on this 
SubjeF. Having therefore this little room to fil, 1 cannot conſult my 
Own Content and Thy Profit better than to do it with this' Citation 
from thence, as follow: : | 
To underſtand aright St. Paul's Juſtification by Faith, we muſt 
conſider with whom it is be contends. The Jews (as the beſt thill d in 
Rabbinical Learning , does tell ms) did generally maintain the Do- 
&rine of Freewill, not doubting but every one could do as God com- 
wmanded if be would himſelf *, they baving no NotioniCas _ _. : 
Pelagius ar firf#) of Grace [All that God hath ſpo- of _ —- > 
ken we will do]: And havimg recerv'd the Law from 1 thi 7 —_ ay 
God's Mouth, (the Excellency whereof was their Gle- © Power and diſpoſal of 
77) they ſuppoſed in the obſervation of the Outſide, rhat Heaven, except the Fear 
they kept it, accounting the Reward promiſed therein due res js for that » 
10 them thereupon from God, as what in Fufice they me- ED _ 
rited for their Deeds : Inſomuch that forme thought rhem- 
ſelves ſo righteous as not to ſin at all, or need Pardon | Touching the 
Law, blameleG. All theſe have I kept from my youth up] ; end 
others 


others that foned, being lick'd whole by Sacrifice, they thought all well, 

boaſt ing themſelves as the Omly People, rhe Qoly Righteous is the 

Earth. Not to mention what we all know out of the As, that ſome 

of them were Carverts th Chriftianity did yet remaim of the Opinion, 

that their Law was to be kept. The Apoſtle EW ſets 

7 Nt that tha great bim{elf cgamſt 7 theſe Jews, and lets them know that 

: 5" _ —_ = no Man, neitber Jew nor Gentile is righteous in God's 
is a ip ard unw:rchy Night (whatſcever th:y were in their own) but that «| 
concelt) bir for 112 Life Have ſinned, and need that Meſhias they exprted, 15 
m4 Ir/':43n of, Man- make Reconciliation fer their Sins; that our Lird 
Hat Julia ſus Chrift being that true Meflias, by bis Death an- 


;n 5; Faith in O; pfarrom 


p 

C Law mult ns loun. Jwering their Legal Sacrifices, bath born the Curſe of the 

der/l rod a ts that of Mo- Law, and ſo redeemed ws from it. That, God's unde- 

ſes :n'y, Lut ts the whol: ſerved Goodneſs here, in accepting of Sinners, through 

Law of Works. this meriterious Sacrifice of his, to Pardon and Life, ugon 

Condition, which be gives the Grace alſo to perform, 

preſuppoſed, and by me acknowledg'd, it is another Righteouſneſs, and 
not that of the Jews (Not that Paul calls bis own, as a Jew), or not © 
a Righteouſneſs of Works [ Perfect Works), but @ Righteouſneſs of 
Faith, which makes the Reward only of Grace / Of Faith, that it 
may be of Grace]; a Righteouſneſs of Faith, but a true Faith 
working by Love, (which is an Internal Righteouſneſs rbough imper- 
fe, and not as the External Works of the Jews was) is that 
Righteouſneſs of God in oppoſition to the Terms of the Law, whereby 
we are juſtified and ſaved. 

The Apeſtle (1 obJerve) in one place ſpeaking of Faith, calls it the 
Obedience of Faith ; the ſame Word, if you compare rbat Text 
Rom. 17. 30, 31.) wihibe Margin, fignifying b5rb to Believe and 
Obey. And the People believed God and his Servant Moſes, [ 

"71_ will conclude bereupon, that Chriſt's Redemy:ion in the immediate fruct 
- Thereof, which is the Grant of a General Pardon through bis Satisf a&i- 
jj. $4597 1 to all the World on Condition, being laid as a foundation, To be 

fon juſtified by Faith is to be juftified by performing that Condition. To 
be juftified by Faith ( Believe me at parting) is in St. Paul's Mimd to 
Re FA ju{tifi:d by the Obedience of Faith, in oppoſition to the tatk of the 
_ Law ; that 15 (in St. Paul's Mind 1 [a, oppoſing the Jew) by embra- 

cing the Chriſtian Religion, and Irving according to in. 
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Reader, Inx. 14. |. 34- corret the Word [its] and make it {it} with a 
Full Point after, Other Errataes you may find at the end of the Book, or mend 
vour ſclt. X 

OF 


OF THE 


Righteouſneſs of G O D 


In the Matter of 


JUSTIFICATION. 


| — _— 


The Firff P A R T. 


B= upon the right Underſtanding of what the Apoſtle 


means, by the Righteouſneſi of God without the Law, re- 
vealed now in the Goſpel, ( which indeed is dark, and 
hardly underſtood ( 1 think) by Papi, or Proteſtant, 
in their Diſputes, and much les by our Brethren in their preſenc 
Differences ) does depend the Elucidation of the Great Article 
of Fuftificetion ; whereof I wrote ſome Sheets formerly, called, 
The Middle Way ; and more lately, fix Sheets, called, Pacification ; 
I have thought good yet to write a few more, upon ſome further 
increaſe of my own Knowledge about this Subje# : And under 
this Title. I beleech God for his Light and Truth, and for Inte- 
grity of Heart, and Pardon of my Weakneſs and Failings for my 
felf ; and for the retnoval of Prejudice from, and the eſtabliſhing 
the Judgment of, others, who ſhall read what is written. 
The Search after Truth is indeed hard Work, it is digging in 
a Mime : It was (o to me, in writing on this Point at firſt, and ic 
is ſtill, What I dig up, is but rude, it is the Ore, as it comes 
naturally ; and that is beſt to edifie thoſe that would improve it. 
I am one whoſe Genius is averſe from any Notion impoſed, and 
receives none, without diſtruſt, that does not ariſe firſt out of 
my own Mind, or thatl ſe Tom—_—_ new to cultivate it. I do 
not 
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(2) 
not only bear with others, but do like them often better that 
they differ from me, becauſe I know I differ from the moſt. 
Where the Mine though is Gold, {as the Scriprare is) there is no 
Du#t of is but muſt be ſaved. The leaft Duft of Gold is Gold ; 
and if any other, who hath better Words and Parts, will be ac 
the pains to ſift and order what I have digged, I doubt not, bur 


* they may make Gold of that, which I have brought to be but the 


Duſt of Gold. When a Book is ſo Methodized, as it does ex- 
hauſt irs Subject, there is no coming atrer it : But when there is 
only ſome Ore turn'd up, ſomething of Notion for others to re- 
fine, a riper Wit wili be encouraged to an Endeavour of b: ing- 
ing that Something to more perfection, Ir is ſo with my M:rddle- 
Way Books, I ain content to be but the Digger, I expe tome 
others thould be che Refiners of what I have digged. 

The Trent Do&rine, (which is the perfe& Papiſts) I muſt con- 
fels, is lead them b- St. Aufine. They ſay, Juſtification is the 
making a Man juſt (Ex impio Chriſtianum) by Infuſion of Grece 
inherent, or Charity : Being juſtsfied freely by by Grace. Auguſtine 
bzing immerſed in his Diſpute with Pelageus, cold think of 
Grace in no Sence bur this ; and by Freely, Grats, juſtified, he 
underſtood only, that Works preparatory did not merit this ih- 
fuſion, which the Trent-DoRors alſo ſay after him. The Efiewenr 
Cauſe (que effcit) is the Spirit ; the Inſtrumental Caute (qua fci- 
tur) Baptiſm ; the Meritorious Cauſe (propter quam) Chriſt sDeath ; 
the Forma! Caule (per quam) of Juſtification, is this Grace infuſed ; 
Gratia Habituals, Habitual Righteouſneſs, making the Man be- 
fore mgod!ly, now righteous in God's ſight. This habitual Righte- 
ouſneſs then being infuſed by Baptiſm, ( they ſay ) does aboliſh 
Sin, ſo that there remains in the Baptized, after the Opus Opera- 
tum, nothing that is Peccatum, (but Fomes Peccati only) and upon 
that Account is perfe#, ſo by the Law juſtifies, and the Works 
proceeding from ir, meritorious of Salvation.' This is their Opi- 
nion, and they fall foul on us for holding Juſtification by Pardon 
only, or by Chriſt without inherent Grace, as if Good Works 
were laid aſide by us altogether. 

Our Proteſtants therefore renouncing this Charge, do grant an 
habirual Righteouſneſs, or Grace infuſed, as neceſſary in the ju- 
ſtified Perſon, but deny this Righteouſneſs to be that which julti- 
fies him, they deny Juſtification to be Regeneration, and diſtinguiſh 
cheſe as two things. It is not this inherent Righteouſneſs, (ſay 
they”) that can be oppoſed between the Wrath of God , and 
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our Conſcience of Sin, to be the Cauſe, Propter quam, we art not 
condemned. No, there is a Righteouſneſs ( they add ) without 
us, that is the Righteouſneſs of Chriſt performed for us, and by 
our Faith made ours, that we rely upon to do this for us. Our 
inherent Grace is inchoate, imperfect, and cannot ſtand in Judg. 
ment before God. 

This being now partly well on both ſides, there is a Middle 
Way appears, which we muſt take between them. Ir is true 
againſt the Papiſts, that there is no ſuch Righteouſneſs inherent, 
though infuſed by the Holy Spirit, as does aboliſh Sin, and make 
us fo juſt chat we can oppole it ro God's Wrath, fo as to render 
him appealed with the Sinner, or that the Conſcience can reſt 
on it, as that Propter qucd, he is forgiven or faved : It is true 
likewiſe, againſt the common Proteſtant that there is not any 


7} / Righteouſne(s without vs, that can be made ours, fo as we ſhould 


be accounted righteous in another's Righteouſneſs, and to be that 
thing, Per quod, we are juftified. There is no ſuch Matter in 
reality, but in notion cnly. When one Man is juſtified, and 
not another, ſomething there muſt be in the one, chat is not in 
the other. This Righteouſnels now, whatſoever it be, as imper- 
tect as it is (confeffedly yet, wrought by the Spirit of God) is that, 
and muſt be that, which is the Form, per quam, he is accepted, 
or juſtified, when the SatisfaQtion}, and the Righteouſne(s of 
Chriſt, we all (at leaft Proteſtants) do grant to bethe Ground, 
or Reaſon of that Acceptation ; that is, the Meritorious Cauſe, 
propter quam, We are pardoned and ſaved. 

[t is not therefore the Papits infuſed perfet Righteouſneſs, (for 
there is no ſuch 3) nor the Proteſtants imputed Righteouſneſs (for 
that is not ours) both of which anſwer the Law, if we could 
plead them, and would make the Reward of Debt : But it is a 
Third Thing, The Righteouſneſs of God without the Law, as the Apo- 
ſtle calls it, a Righteouſneſs now revealed in the Goſpel, in op- 
poſition to Work: (that is meritorious, perfe&t Works) which we 
have and muſt have, and yet anſwer not the Law, but makes 
our Juſtification therefore of Mercy, or Graces, which is che 
Righteouſneſs ( as yet quite out of ſight of the moſt ) we muſt ad- 
vance (Paulo Duce) in the Docrine of Juſtification. 

In one Verſe of David's Pfaims, we have him praying thus : 
Hear my Prayer, O Lord, anſwer me, in thy Righteouſneg. Where 
we ſee a Righteouſneſs of God, according. to which he is ac- 
cepted: And yet in the next vIrnen theſe Words follow : And 

2 enter 
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enter not into Fudgment with thy Servant: for in thy fight ſhall no May 
lruing be juſt ified. Where weſe a Righteouſneſs,according towhich 
no Man can be heard,no Man cah be accepted,no Man can ſtand 
in his ſight, P/al 143.1,2. Thus much then is plain, that here isa 
Rigbteouſneſf, and a Rigbteouſnef. A Righteouſneſs (I may ſay) of 
ferit Fuftice, or a Righteouſneſs of gracious Acceptation. A Righ- 
teouſneſs which is Severe Juſtice, or Paternal Juſtice. The Righ- 
teouſneſs of a condeſcending Father, or of a rigid Judge : Da- 
vid does, as it were, appeal from the one to the other. Any 
one may exprels themſelyes in other Terms, as pleaſe them beſt : 
But ſuch a DiſtinRion then is to be made in reality, according 
to the Scriptures. I will therefore offer yet theſe other words : 
There is a Righteouſneſs, (as to us) Kar axeiCany, ON xgT Gixwiey ; 
A Righteouſneſs (to be moſt plain and full ) according to the 
Law, or Covenant of Works, whereby God might deal with as if 
he would, and ſo no Man could Live : Or a Righteouſneſs ac- 
cording to the'Covenant of Grace, which is this wy Hig 66 the 
Apoſtle means now revealed, (as that by which he does deal with 
us) in the Goſpel. God is not wnrighteous ( ſays one Apoſtle ) 7o 
forget your Labour of Love, Heb. 11. 10. If we confeſs our Sins, be 
is faithful and juit (lays another) ro forgive us our Sins, and to cleanſe 
us from our Unrighteouſneſs, 1 Joh. 1. 9. It is @ righteous thing with 
God, to render -to you re#t, when the Lord Feſus ſhall be revealed, 
2 Theſ. 1. 7. 1 have fought 4 good Fight, and kept the Faith, hence- 
forth is laid up for me a Crown of Rigbteouſneſs, which the righteous 
Fudge ſhall grove me, and all that lowe his appearing, 2 Tim. 4. 8. 
He ſhall pray unto God, and he will be favourable to him, for be will 
render to Man bis Righteouſneſs, Job 33.26. Fudge me, Lord, ac- 
cording to my Righteouſneſs, and accordmg tos my Integrity, Plal. 7. 8. 
The Lord rewarded me according to my Righteouſneſs : for I bawe kept 
;he ways of the Lrd, Plal. 18. 20, 21. Remember me, O Lord, 1 
beſeech thee, how I bawve walked before thee in truth, and with a per- 
fe Heart, and bave done that which is good in thy fight, Ila. 38. 3. 
Remember me, O God, concerning this, and wipe not cut my good Deeds 
I hawe done for the Houſe of my God, and the Offices thereof, Neh. 13. | 
14. Remember me, O God, for good, ch, ult. v. ult, By theſe ard Þ 


the like places, the Righteouſneſs of God, (this Righteoulnels the A- .|7 . 


poſtle ſpeaks of ) may be taken Subjettive, or Terminative, in re- | 
gard to himſelf, or in regard to ws 3 Or to wave School-Terms, 
and ſpeak ſurer, on His part, or on Our part. On God's part, this 
Righteouſneſs is his Grace, or Condelcention towards us, in par- 
doning 


- 
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doning the Failings, and accepting the Endeavours of all peni- 
tent believing Men and Women (to long as they be ſincere, not- 
withſtanding thoſe Failings ) unto Life, according to the New 
Covenant : And on Our part, it is theſe Endeavours thus accept- 
ed, or that which we do (our believing, or repenting) how frail 
ſoever (if ſincere), being the Condition required of us in that 
Covenant, to our Juſtification and Salvation. 

Now the Righteouſneſs of God without the Law (without the per- 
formance thereof) is manife#t, ſays the Apoſtle. Ic was always in 
the World, but occult (as Auftine, I have ſaid in my fiſt Sheets, 
does ſpeak ) *cill the Preaching of the Goſpel. How is that ? 
Why, in regard to the Foundation (I count) on which it ſtands. 
For other Foundation can no Man lay, than that is laid, which is Feſus 
Chri#t, 1 Cor. 3.11. This Righteouſneſs of God, which is, I 
ſay, on God's part, his Grace, or Condeſcention toward us,- in 
paſſing by our Failings, and accepting our ſincere Endeavours un- 
to Lite,notwithſtanding all our ImperfeRions, is procured for, and 
vouchſafed to us, upon the Account of Chriſt's SatisfaRtion and Righ- 
teouſneſs,the meritorious Cauſe of the Acceptance and Salvation of 
all that were ſaved under the Old Teſtament,as well as of us now ; 
but chat this Grace ſtood, and was vouchſafed then upon this Ac- 
count (upon Chriſt's Account) was dark to them,and they ſaw ir 
not as we now do, and therefore is this Righteouſneſs of God 
{aid to be revealed now, tho' always afoot, fo as they had the 
benefit then, or elle none before now could have been faved. 

I ammnot aſhamed of the Goſpel, for therein ( the Apoſtle goes on ) 
is the Righteouſneſs of God revealed from Faith to Faith. From Faith 
to Faith : And what means that 2 Why this is the mean» 
ing, * From Faith, or Truſt in God's 


; Goodnels, Grace, or Mercy, which any 
[ in every Nation that feared God, and 
h wrought Righteouſzeſs had, thus to be ac- 

cepted and pardoned, before they knew 


* There is one Religion, Law, or Rule 
for all Mankind to obtain Life by, which 
being the Law of our Lapſed Nature, Or 
Remedying Law, containing God's Grace 
adminiſtred to all the Earth, ina Three- 


' , . re fold State, of ſuch as were, or are with- 
[ 3 * 

s this Ground or Foundation, upon which ut the Lov, { or before it) and ander 
p the Law, and under the Goſpel : As this Adminiſtration is Threefold, ſo hath the Faith, which 
d | is the Condition thereof, been diverſified : But now #« the Righteouſreſs of Ged revealed from 


Faith to Faith. The Righteouſneſs of God, is the Righteouſnebs of this Law, which hath ever 
been afoot in the World, and tho' a Heather, hat!; tot that Faith, as is required of the Chri- 


, ſtian in the Thrrd Edition of 1t, or that which was required of the Jew in the Second; yet 
S, hath he ſuch a Faith as beiongs to the Firff, ſuch as the Ancients before Abraham had, and ſo 
is long as that Faith he hath does work by Love, or by fincere Obedience toGod, according ta 


his Light, it will juſtize him as well as that which is now farther required of us under the Go- 
ſpel. So my Book call'd, The Axe laid to the Root of Sej aration, Pp. 4- 


the 
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the Righteouſneſs thereof does ſtand, ro that Faith we have now 
who do know ict. From that Faith they had in Ged to fave them 
of his Free Grace, before the knowledge ( or our clearer know- 
ledge) of Chriſt, and our Redemption by him, to chat Faith we 
have now to fave us, by the fame Free Grace, through the Redem- 
ption that is in Chrift Feſus. Ne believe in God (lays Chriſt) believe 
alſo in me : where is a Faith, and a Faich. Conſequently from 
Faith , that is, a believing in God, to a Faith which is a believing 
in him, through Chri#, (the Foundation of our Faith) upon the 
Revelation of the Goſpel. 

Even the Righteonſneſs of God, which is by Faith of Feſus Chrift ; 
to wit, ſince he is revealed, Upon theſe words Mr. Ratherford 
ſuppoſing the Righteouſneſs of Chriſt to be the formal Righteouſ- 
neſs that juſtifies us, thus oppoſes: If our Righteouſneſs and mberent 
Obedience may be of Grace eſteemed formal Rigbteouſneſs before God, by 
@ free Evangelick Pattion, and an Aﬀ of God's Free Will, there 1s no 
need of Chriſt's Satisfaftion. Cou. Op. p. 172, 173. I anſwer : 
This Learned Man hath, I account, here, underitandingly ex- 
preſt the very thing as ic is ; and that he gives for the Reaſon of 
his denial, is the very Ground upon which this Righteouſnels, as 
I have explained it, is made good. If it were not for this Sa- 
tisfaction of Chriſt, there could be no ſuch Righteouſneſs on 
God's part, or on Ours. God ſhould deal with us in his fri& 
Fuice and no Man be found righteous (accounted or dealt with 
as fo) in the Earth : Bur ſecing upon this Satisfation of Chriſt 
Gou may be righteous, and abate the Terms, as they were in 
one Covenant, and impute them however for Righteouſneſs by 
another, we (ee how onr Evangelick Obcdience is indeed the For» 
mal, when Chriſt's Righteouſneſs is the Meritorious Cauſe of our 
Juſtification, Our Juſtification, I mult ſay, paſſively taken ; that 
is, the Formal Cauſe, or Formal Reaſon, or Form itſelt ot that 
Righteouſneſs whereby we are juſtified. That which we do our 
ſelves, through Grace, or the Spirit ating us, is this our Formal 
Rightecuſneſs, and that is the Condition of our Juſtification a&ively 
_ and 1» of the [mpunity and Life, that follow as the Fruits 
of ir. 

That we may not ſtray here, but keep our Midd/e-Hay, be- 
eween the Extreams of Papiit and Protefant, we mult diſtinguiſh 
Remiſſion and Fuſtification, The Papifis lay, Juitification is Re- 
miftion and Regeneration ; the Proteſtants ſay, it is Remiflion, 
and the Impucation of Chriſt's Rightcouſnels, When both then 
make 
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make Remiſſion to be but part of Juſtification, and Toram and 
Pars may be diſtinguiſhed, theſe may. But I go farther : That 
which goes before, and that which comes after Juſtification, 
muſt be diſtinguiſhed from it : bit ſuch is Remiffion, Remiſlion 
therefore is Two-fold, Univerſal and Conditional (the one): Parti- 
cular and Abſolute (the other), Univerſal Conditional Remiflion 
goes before Juſtification, ParticularAbſolute, follows as its Effect, 
and ſo Neither muſt be made the Formal Reaſon of it. He hath gi- 
wen us the Word of Reconciliation , to wit, that God was in Chrift re- 
conciling the World to bimſelf, not imputing their IR 
we are bis Embaſſadors, beſeeching you in Chriſt s ftead to be reconciled 
wnto God, 2 Cor 5.18, 19, 20. Here we fee a Reconciliation of 
God to us, obtained for the World ; ſo that a Non-impuration of 
Treſpaſſes belongs to all, which yet precedes our being Reconciled t0 
him, and conſequently our actual Believing and Juſtification. 
The Reconciliation of the World to God by the Non-imputation 
of Sin in this Text, is indeed no other but what the Apoſtle 
otherwhere calls Redemption: I» whom we have Redemption 
through bis Blood, even the Forgiveneſs of Sins, Eph. 1.7. Col.1. 14. 
Now that Redemption does precede Juſtification, both in the 
Nature of the Thing, and Intent ot the Apoſtle, is manifeſt, 
Rom. 3- 24. Being juſtified freely by his Grace, through the Redemption 
that is in Cbrift Jeſus. Redemption.is the Ground (we ſee) of 
our Juſtification, and the Ground is neceſſarily firſt to be ſuppo- 
ſed, before that which is built upon it. *'And what is Redem- 
ption ? Redemption is Chriſt's procuring (or purchaſe) of Man's 
delivery from Wrath due to us, according to the Law for Sin, 
(or of our diſcharge from the Penalty, called ſometimes Freedom 
from the Law, lometimes Forgiveneſs of Sins ) by the Price of his 
Blood, or Satisfaftion in our behalf, but to be given out to usno 
otherwiſe than as God and Chriſt pleaſe ; and that is upon the 
Terms of the Goſpel. Of this Remiffion, which preceding Ju- 
ſtification muſt be Univerſal ( for where it is Particuler, the 
Man is juſtified) and Conditional (forif it were Abſolute, all muſt 
be ſaved) no Man muſt conceive me to imagine our Righteouſ- 
neſs the Formal Cauſe, or any Cauſe, nay, or Condition : Ne- 
verthelels, c1:is General Remiſſion being given out (I ay) topar- 
ticular Perſons, by a new Law or Covenant, which requires of 
us to the participating thereof, that we believe, repent, and walk 
ſincerely before God, this Evangelical Righteouſneſs, upon that 
Account, is the Thing that Formally juſtifies us. Upon ous 
| Faich 
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Faith God does account us Believers, or Performers of this Law 
or Covenant, that is righteous by the Righteouſneſs of Faith (the 
Forma per quam, Wwe are made ſo), and then this Remiſſion before 
Conditional, becomes Abſolute, ( or Aftual Remiſſion, ſo com- 
monly called) as the Effz& (together with a Right to Heaven ) 
of this Juſtification. Now when the Proteſtants ordinarily, that 
diſtinguiſh not Remiflion from Juſtification, are vehement here, 
(in reterence to Grace and Works) and ſay, that no Man does, or 
can do any thing in order to the Remithon of his Sin : That 
there is nothing, and can be ——_— the whole World inter- 
ſed between our Sins and God's Wrath, to ſtave that off us, 
ut Chriſt's Satisfation, which was made by him, and accepted 
of God for us, while we are Simers, Enemies, and have no other 
Qualification, ſo that therefore our Righteouſneſs is 10 far from 
being any Cauſe ( Efficient, Material , or Formal) that ic is not 
ſo much as a Condition of it, I fay, it is all true, it is all granted. 
The Abſolute Free Grace of God, and our Redeemer, is tobe re- 
ceived with che utmoſt Humilicy of our Hearts, and Thankful- 
neſs. Only one thing is neceſſary, which is, that it be under- 
ſtood aright. It mutt be underſtood of the Remiflion which 
precedes Juſtification : It muſt be underſtood of this Univerſal 
Conditional Remiffion, Reconciliation, Redemption, when that 
Remiſſion which comes after Juſtification as its Effet ; that is, 
Particular Abſoluce, or Actual Remiflion, is made fo, or ob- 
tained only, upon the Termsof the Goſpel. 

As in our Laws, when a Law that is good, proves inconveni- 
ent, we make a New one, that does no: Repeal that Law, but 
brings a Remedy againſt chat Inconvenience: So isic here. The 
Law of Innocency, or Nature, is good, and fuch as ſtands, and 
muſt ſtand, in all reſpe&s Unrepealed for ever ; but upon Man's 


Es - Fall there being this Inconvenience, that no Man being able to 
{ __-.., \ perform ic perfeRly we mult all periſh, a New Law is obtained 


by Chriſt, and granted by God, or an AR of Grace paſſed, by 


CIS 4 way of Remedy, ( a Remedying Law ) which Enadts thus : 


That tho' a Man does not fulfil this Law of Works, as all ought, 
yet if he Believes and Repents only, he ſhall he pardoned and 
ſaved. Every Man that does not, is condemned already ; but if 
"the does, as ſoon as he does, he is juſtified by this New Law from 
that Condemnation. 

When I ſee Men denominated Righteous, through the Old 
and New Teſtament, only from their upright Walking _ 
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God, and yet the moſt U to have their Failings, and to 
place their Comfort and in God's Mercy and Grace, to 
their Failings, and accept their Endeavours to pleaſe 
him, notwichſtanding their Imperfe&ions, as we may obſerie 
more eſpecially in the Pſa{»y : When choſe Chriſtians that have 
gone before us, holy Men, and Fathers, have ſignified che like 
Temper in ſuch like Pxpreflions [_ Tora juſftitia mes Domine, eff 
tus indulgentia. Ve bominum vitae quantumvus laudabil: ſi remoia 
miſericordia judicetur. Inhevens pars ſanttorum im bac V, wy 
__— 'ecatorum conſt at quam perfetFione Virtutum. 0 er 
quod ex ws mibi dee nſurpo mibs ex wiſceribus Setnrer au miſere- 
cordia affluunt, nec deſunt foramina per que effluunt. Onmia fatia 
antur cum quod non fit ignoſcitur] : And when in their Prayers 
er Confeffion of Sin; they have been wont, as they uſed to 
expreſs themſelves, tp fly from God's Tribnal of Juſtice, to his 
Throne of Grace, from his Severity to his Mercy through Chrilt, 
Which: through Chri## muſt be for his Aerits ſake, not through 
his imputed Rigbteouſnel ; for then they ſhould ſtay at the Bar of 
his F«ftice ſtill, and by the Law be juſtified : When, 1 ſay, Ller 
theſe RefleAions enter my Soul, I cannot but be perſwaded, 
that the Righteewſnef of God, whereof I am ſpeaking, and the 
Goſpel hath Revealed to be that Righteouſneſs whereby we are 
juſtified in oppoſition to Forks, mult receive between Proteſtant 
and Pepift, a Middle Expoſition. 

And what now is ſaid hitherto, may be confirmed by the 
Light ic brings, for the underſtanding ſeveral Scripiures, which 
are otherwiſe very hard of Interpretation. I will begin with 
that in Romans the Firſt, where we find a Free Gift mentioned in 
ſeveral places , which, by rhe Righreou/nefi of One, came upon All 
Men ( the Apoſtle ſpeaks ) _ —— What is that Free 
Gift ? In one Verſe we are cold, it is the Gift of Rigbteou/nep. 
But what Righteouſneſs ? Is ic the Righteouſneſs of Chritt 2 
Our Proteſtants {even the judicious Davenent ) againſt the Pa- 
piſts, fay fo ; but it cannot be : For that which comes by che 
Righteouſneſs of One, cannot be that Rigbteou/nef of One itslelf, 
nor Juſlti —x _ that follows it. What is it then ? Why, 
very _ y, this Rigbre of Ged we are ſpeaking of, that 
runs ſo much in the ASoRIes Miz: which is = God's part the 
Grace of the Goſpel, that gives Pardon and Life, upon Condi- 
tion of Faith (and ſo brings Salvation to all Men) procured by 
this Rig bteoufneſs of One, and that as the Medinm to Man's Juftifi- 

C Caticn. 
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cation. ' By this Key, let him that will, and has a better Faculty 
of Words than I, open for me the reft of the Chapter. 

I proceed to another Text, Rom. 3.31. Do we then make wid 
the Law by Faith | God forbid : Ya, we eftabliſh the Law. How 
is that ? The Law is eſtabliſhed, I remember Aufin tell us, Im- 
plendo, and Faith does eſtablifh it by fetching Grace from God 
co fulfil ir. So he. I add, by fetching, not only this Grace 
*hich is Inherent and Operative, but that Grace which is Favour 
and —_— in pardoning all that is defe&ive, and accepting 
what is done ( how weak ſoever, if ſincere, notwithſtandi 
choſe Failings) un'o Life, through the Merits of Chriſt Jeſus. 
Or thus : Ir is done by Faith ; becauſe Faith, which is found and 
works by Love, is this very Righteouſneſs of God (on our part) we 
ſpeak of, which he accepts of unto Lite, inſtead of that of the 
Law, upon Chriſt's Account. And here are there certain Words 
I mzet with in Melanitbon and Chemmitiw, which ( tho* not in 
their perfe& Sence ) may be uſed and approved. Faith efta- 
bliſhes che Law (lay they) Dupheciter, by Inchoation, and by Inv 
putation. By Inchoation in the New ience, whereof Faith 
is the Principle, or Faith receives the Spirit ( as they ſpeak ) to 
work in us that Obedience : And then by Imputation, in that 
our inchoate Obedience being ins and not anſwering the 
Law, Faith doth apply the Satisfaftion and Merits of Chrift 
(already intimated) for the pardoning all its Defe&s, and ren- 
dring it acceptable to God for his ſake. This I take to be agree- 
able to the Father before quoted, Tunc tots lex impletur, quando 
id quod non fit ignoſcitur : Only I muſt add, Er quando id quod fit 
imputatur ad juſtitiam propter Chriftum. I know theſe worthy 
Followers of Luther, and alſo, moſt of Calvms Followers , do 
underſtand by their Imputation more than thus ; even, no leſs, 
than that Chriſt's Righteouſneſs is made ours by Faith ; ſo as 
God does reckon the Believer to have fatisfied, and obeyed the 
Law in him : Upon ſuppoſition of which Notion, here were fo 
eafic a Conſtruction to be made of theſe Texts, and others that 
are chiefly ſtood upon, that no wonder, if after one or two ſuch 
Leaders, there were ſo many embraced it. If Chriſt's Righte- 
ouſnes (which is perſeR) be in a Law-ſence the Believer's, then 
in a Law-ſence the Believer performs it ; and fo tbe Law « efta- 
bliſhed according to this place. In a Law-ſence he is made Righ- 
reows by the Obedience of One (and fo becomes as Righteous as that 
One) according to another Text, Rom. 5. 19. He is made the 
 Rigbreowfneſi 
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| God i bim (Indued with the Righteouſneſs of him, 

is God ing to 2 Cor. 5. 21. But the words Of and 

'n, Of God, and Is Him, do plainly ſhew, that God and Him are 

two ; and conſequently, that ſerious Man, Mr. Mather, (with 

ſuch other Divines) muſt be out, when they underſtand by che 

mm greg God, the Righteouſnefs of Chritt, who is God ; ee- 

ing this Conſtruction makes them one. ; 

2 - » That we might be made the Mw... figis five mee l 
Rig breouſnefs of God im bum, is expreſied ©: JH 

by the Apoſtle, as the End, or Effect, = _ - em int f 

of his being made Sin for us. He was non eſt Chriſti Obedientia. © Wotton. 

made Sin for us, not Formaliter, but E/- 

feroe, in ſuffering for our Sins. His Sufferings was his Obe- 

dience, and that, his Righteouſneſs. By the Kighreow/neft of God 

therefore, we muſt not underſtand the Righteouſneſs of Chritt, be- 

cauſe that which is the End, or Effet of a Thing, cannot be 

the very ſame Thing, bur another differing from it. There is 

yet that Text more, which will receive the like caſic Interpre- 

tation on that Suppoſition , Chri#t is rbe End of the Law for Rigb- 

teomſneſs, to bim that believetb, the Believer being righteous Is and 

With .( and not only mermory By ) his Righteouſneſs, according 

to Rom. 10. 4. But the Suppoſition really is too grobs, the Notion 

too hard to be digeſted, as wellas dangerous, in regard to the 

Antinomian Conlequences of it. If in a Law-ſence we are righ- 

ceous, and have fulfilled the Law in Chriſt, then in a Lew-ſerce 

God ſees no Sin in us, we need no Pardon, God cannot in Ju- 

ſtice puniſh for any thing we do, with the Lerne of the like Do- 

Qrines which follow upon it. If in a Leaw-ſexce Chriſt's Righte-" 

ouſneſs is ours, and we have fulfilled the Law in him, then are © 

wein a Law-ſence juſtified by Works, when by the Works of the - 

Law (the Scripture ſays) no Fleſh Irving fhall be juſtified. It the = 

Notion of Faith being imputed” for Righteouſneſs (which is Scri- , 

pture) muſt be fo framed, as by Faith we muſt underftand its 
Object, Chriſt's Righteouſnels ſo imputed, but firſt received by 
Faith, or made ours by Faith, as the Inſtrument of that Rece- 

ion , How then ſhall choſe many Fathers, and Holy Men be- 

ore Lather, who never had any ſuch Notion in thzir Minds , 
Nay, how ſhall che Patriarchs, and all the Holy People from 
Adam to Chrift, have been juſtified ( as we), which is to be 
Righteous with this Righteouſneſs, when they never had the Þ»- 
ffrumemt to receive it 2 An Inltroment is that che Efficient 

C 2 works 
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works by ; And when there is not the wotking Cauſe, how can 
there be the Effe& ? Ir is not credible to me, that ever any one 
before Chriſt, or any of his Diſciples before his Death, did, or 
cculd believe themſelves Righteous, by the Satisfaction and Obe- 
dience of che Meſſiah, in this (ence, - that his Righteouſneſs 
ſhould, or could bz their Formal Righteouſneb, when, As St. Fobs 
tells us, He that doth Rig breowuſnefs ® righteous, 1o is this Righteouſ- 
nels done, the Forms! Kighteowſnef, and Chriſt's Obedience and 
Satisfaction, the Meritorious Cauſe (and the Account we give) of 
its acceptance, in the Sinners Juſtification. 

A Third Text, and parallel Place, we have in Rom. 8. 3, 4- 
What the Law could not do, in that ® was weak through the Fleſh, &C. 
That is, I ſuppoſe, when through the Fall, no Man could per- 
form the Condition of the Law of Works, God ent bis Son, as it 
tollows, to be a Sacrifice for Sin, to procure a Law of Grace, 
That the Rigbteouſneſi of the Law might be fulfilled m us, who walk 
not after the Fl:ſh, but after the Spit. How is that ? when none 
can falfil the Law through the Weakneſs of the Fleſh, do we 
fu.filic 2 Yes: Ir is not ſaid fulfilled » Chri, but m Us, and 
it is tuifilled by this Rigbteowſneſs of God 3 which being on our 
part all ons wich the Obedience of Faith, God upon Chrilt's Ac- 
count, imputes that to us for Righteouſnels, or reckons it, in- 
ſtzad of fulfilling it, making it as good to us, and rewarding us 
alike, as if we had perfealy performed it. Ir is an Obedience 
or Rigkteouſn*ls indeed, not Ka] dxeiCacr, ( as I have it before ) 
according to the Rigour of the Law, but Ka] emenxeiar, according 
to the Equity of the Goſpel. It isnot in its own Nature a Righ- 
ouſneſs (falling ſhort of the Law) that would juſtifie us, bur it 
does it by Divine Inſtitution, and therefore called the Righteouſneſs 
of God. It is an Ordination of Grace, through Jelus Chriſt, and 
therefore is God righteous in what he does : But on eur part it 
is called rbe Righteouſneſs of Fairh. I do obſerve therefore, how 
'that Religiouſly Learned Gentleman, Sir Cberles Wokſley, having 
wrote his Book of Tuftification after I had wrote, and he had 
read my Sheets on the ſame Subjeh, bath theſz Words upon that 
1orementioned Critical Place, 2 Cor. 5. 21. The meaning « thu, 
lays he, Chriit that was without all Sim, was ordained of God to be 
a Sacrifice for Sin, that we might thereby be made righteow with the 
Goſpel Righteouſneſs, for that us the general meanmg every where of the 
Rigbreouſneſs of God, Sir C.W. p.64. This, I know, I delivered 
as my Judgmeat in thoſe Sheets ; and his ſaying the ſame after, is 
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as mach as if he had ſaid, I have confidered what you fay,and 
am convinced, this is the meaning of that Text, and that 
you are right in your Sence, of the Rigbreonſnef of God. It is a 
walking after the Spirit, not after the Fleſh; though not perfetly 
ap to our Duty : And the Law of the Spirit of Life in Chrift Feſus, 
(after which we walk in our meaſure) does ſer us free from the Law 
of Sin and Death. 

IT will proceed to ſome Conſequences, like to be good or ill, 
as they follow, upon a right or miſtaken underſtanding of this 
Rig bteouſnefs. If by ic, the Righteouſneſs of Chrift imputed be un- 
derſtood, By che 2xtrciſe of Faith, in apprehending the ſame to 
be made ours, fo as to bring it before the Tribunal of God's Ju- 
ſtice for our Juſtification thereby , according to the Law of 
Works, the very Liie of that Faith, or Comfort of that Life, 
which confiſts in truſting, reſting, relying, on God's Mercy and 
Goodnefs, for pardening a!l the Failings of our Performances, 
and accepting them (even our very Detires, and weakeſt Endea- 
vours) through the Merits of Chriſt, unto Life, fo as by that 
Paith we have acceſs to the Throne of Grace, and ate juſtified 
according to the Goſpel, is ſtope, perverted, if not quite contra- 
dicted, and loſt. Nay, if the End of Chriſt's Obeying and Sa- 
tisfying the Law was that his Satisfa&ion and Obedience ſhould 
be made ours upon Condition, ( for our Divines here, are cauti- 
ous, and do generally take heed to put in that ) to wit, upon 
Performance of the Terms the Goſpel requires of us, in order to 
it, and not otherwiſe, then cannot the Merits of Chriſt be (66 
rationally, I think) applied chus as I ſpeak, to the Performance 
of the Condition. Oar Divines i do ſay, that Chriſt hath 
not only procured this Imputation on Condition, but Grace alſo 
for the Performance of the Condition (ſome ſay, General Grace 
for all that will, ſome Special chat makes ſome to will), but this 
Condition muſt be performed (by our Free-W43fl, or Grace) fo as 
the full Tale be brought in, or no Righteouſneſs of Chriſt impu- 
ted, no Merits of Chriſt otherwiſe to be applied : Whereas, if 
the End of Chriſt's doingand ſuffering what he did in our behalf, 
was that what we do our ſelves ( by his Spirits preventing and 
aflifting Grace) ſhall be imputed to us for Righteouſneſs, which 
is the very Truch, ſeeing the Scripture ſays it, that it is owr Faith 
(ro wit, a ſound Faith working by Love) is, and ſhall be ſo im- 
pared (that is, our Faith, Repentance, New Obedience, is accept- 
ed, in regard to the Reward, inſtead of that Righteouſnes _ 

oy 
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Law required to our Juſtification), then we ſee what Line we 
have given us, for the aRuating our Faith, and reliance on 
God's Grace, Goodneſs, Mercy, and Chriſt's Merits for Pardo- 
ning our Failings (as I am ſaying), and taking what is done in 
ſuch good part, asto reward it with Life, ſeeing it is for Chriſt's 
ſake altogether, for his Merits ſake only (not for its value), chat 
it finds acceptation 3 which is the greateſt Encouragement to 
our Endeavours, and conſequently to a Holy Life,that can be in 
the World, I will add, that God our Judge, who is gracious 
and wiſe, does conſider the diverſe Natures, Tempers, Natural 
Inficmities, Temptations of Men and Women, and hath his 
Grains of Allowance for all, according to theſe Circumſtances, fo 
as that ſhall be accepted for the Condition performed in one, 
that falls exceeding ſhort of what is done by another. Alas ! 
there are ſuch diverſe Sizes of God's Children, fo vaſt a diſpro- 
portion ( I mean ) as to the Degrees of their Grace, that one 
would hardly think them the Children of the ſame Facher. What 
a Difference is there between a Seth and a Sampſon, Rabab and 
Elizabeth ; Who would think that one Heaven ſhould hold chem 
both ? He knoweth our Frame, and remembreth we are but Du#t : 
Upon which Account we read fo often, of his Compaſlions to- 
ward the Weak and Fainting, which gives us this Ground for 
our truſt in him, to bear wich our Frailty, in mollifying to ſome 
the Condition (Not but all muſt be Sincere, but that this Sinceri- 
ty is of diverſe Degrees, in the Sence I ſpeak), in regard toGod's 
Acceptance, and Grace, which hath no Bounds to be ſer by 
any. 

And now, if any pious Brother, ſhall go to take away this 
Dorine from vs, and the Fruic of ic, I will wiſh him to take 
heed to his own, and conſider whicher it leads. It Chriſt hath 
died for the Sinner, fo that God looks on the Sinner to have fati(- 
fied the Law in Chriſt, then ſhould he preach this Goſpel. He 
ſhould declare to all, and every of his Hearers, that God is in 
Chriſt reconciled to him, and that he is to believe ic's Chriſt 
hach died for Sinners, thou art a Sinner ; All are Sinners, Chriſt 
hath died for all, and thou art co believe thy Sins forgiven. Thou 
art not to believe only, that there is Forgiveneſs of Sins, and 
Everlaſting Lite, but thac theſe Articles through Chriſt are thy 
Poſſeflion. Who loved Me, and gave himſelf for Me. In Chriſt's 
Obedience and Safferings thou baſt obeyed the Law, and fati(- 
hed the Penalty, and therefore - art juſtified, and in a —_— 

at- 
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Salvation. ' As for Good Works, they are indeed to be done out 
of Gratitude afterward. God commands them, and they pleaſe 

him, and they do good to Men, and the:efore thou muſt do 
them, but nothing is to be done for chy ſelf, but believe only, in 
order tothy Juſtification and Salvation. Let a Man but believe 
once in good earneſt that ir is ſo, he cannot chooſe but love 
God and Jeſus Chriſt, and that Love will conſtrain him to 
Obedience. If you hold the Doctrine of Ele&ion, he muſt not 
ſtick at that, but he muſt believe alſo he is Ele ; and indeed, 
that none but the, Ele& can believe ; that is, thus believe : Or 
that there can be this Fiducia fecials miſericordia in none ever 
but the Ele& only, and therefore is it called, The Faith of God*s 
Ek#. And what ſays any of my ſober Brethren, to this Do- 
Arine ? Can he find in his Heart co preach ict, when Chri#f?, 
when Joby, when Perer ( Ads 2.38.), when they began to 
preach, did preach, Repent, for the Kingdom of Heaven is at hand # 
I confeſs, that Lather (as I apprehend ) did at firſt preach at 
this rate z which was the way to fetch in ſo many by the Shoals, 
as he did from Popery, when the World was groaning under the 
Burden of their Prieſts Impoſitions, their Penances, Satisfa&ti- 
ons, Faſtings, Scourgings, praying to Saints, worſhipping Ima- 
ges, Pilgrimages, Indulgences, beſides the Vows of Chalticy, 
Poverty, and Monaſtical Obedience, as to the more Religious, 
whereby they were made to believe they merited Salvation for 
themſelves, and others. It was glad Tydings now, and a wet 
- come Goſpel to the World at this time, to tell them, that it is 
Faith alone, in oppoſition to theſe Works, that juſtifies and faves 
Men. Nevertheleſs, when that excellent Man ſaw the Effe& of his 
own Dodtrine, that ſuch as he had turned from Popery, began to 
run as faſt to Antimomiani/m, and Libertiniſm, he ſaw occaſion to 
change his Preaching, to preſs the Law, and Repentance, as 
much as others. Nor was the Do@rine of Preparatory Works 
(Man's lying at the Pool) Refuſed, but Sated, and Approved 
by his Followers. A Convinced Sinner iz the only Subje&tum ca- 
pax Juſtificationis, even with Dr. Owen. Of Fuf. p. 133. 
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The Second P A R T. 


Know that ſeveral of our chiefeſt Divines, have been fo far 
from imbibing the Sence of this Righreowſnef, which is my 
Theme, The Righteouſneſs of God revealed in the Goſpel, that their 
Dodrine, in oppoſition to the Papiſts, isextream, in the chware- 
ing ( without being truly aware,) of ic : When thoſe Prudential 
Catholicks, who underſtand, that Qualitas Gratia infuſa non Natura 
ſua, ſed ex Dei acceptatione & ordinatione habet ut Hominem Deo gra- 
tum reddat, are to be heard rather than them. Nay, the deep 
and acute Mr. Baxter ( fo far as I remember any thing he has ) 
never came to lay this Righteouſnefi of God enough to his Thoughts, 
when nothing almoſt elle eſcapes him, as ic appears by his fre- 
quent approbation (or mention) of the Learned, Sober, uy 
cally Judicious Mr. Anthony Wotton, and ſometimes Mr. Hotchkis 
his Follower. 1 will examine therefore a lictle into Mr. H#otton's 
Opinion. Juſtification by him is thus defined ; Ir is, Reconcilia- 
tionis pars, qua Deus in Chriſt um credentibus fidem reputans ad juſtiti- 
am, omnia illis peccata condonat. Reconciliation is 's Return in- 
to Grace and Favour with Sinners ( as he ſays) whom Sin had 
made his Enemies, through SatisfaQion given him by Chrift. 
God is ſaid to be angry with Sin and Sinners, and upon Chriſt's 
SatisfaRion., and their Repentance, to be appeaſed, or reconci- 
led ; Not that Man's Repentance, or Chrift's SatisfaRtion works 
any change in God, but Ex Connotatione Objefi, God is deno- 
minated. Man's Repentance changes himſelf, and Chriſt's Sa- 
tisfation makes a change in the Order of Things; but God is 
unchangeable, while yet the Scripture ſpeaks, Lingua Filiorum 
bominum, as the Jews ſay , Or as the Schools, Secundum noftrum 
concipiendi modum , in many Matters incomprehenſible. To 
leave Mr. Wotton's Genus Definitionis therefore to himſelf, without 
farther concern, he hath defined Juſtification by Remiſſion of Sim, 
in oppoſition to thoſe that define ir by the Imputation of Chrift*s 
Righteouſneſs ; and he hath elaborately proved this to be the Sence 
ot the Church of England, and Calvin's, with many others. I do 
now agree with Mr. Wotten herein, in excluding che Imputation 
of 
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of Chriſt's Righteouſneſs (in his Sence intended, that is as our 
Formal Righteouſneſs) out of the Definition, becaule there is no 
ſuch thing as the Imputation thereof, 1» /e, tho' the Aeriz of it 
be imputed co Believers, as to the Efe#s. Bur I do not agree 
with him, in making Remiſfon of Sin to be (chat he wont let 
the other be ) the Form, or Formal Reaſon of our Juſtification + 
Becauſe I hold, with Mr. Bradſhaw, our Actual Pardon to te 
the Effe#, or Benefit of it. The Righteouſneſs of God, which is 
not yet throughly underſtood by Proteitane or Papiſt, and I 
have made the Subj-& of this Diſſ:rcation, is indeed that Formal 
Rigbteouſneſi we are ſeeking ; and | do not think, that any Man 
in bis ficſt natural reading Paul's Epiſtle to the Romans, who 
brought not his Underſtanding from without to the place, did 
ever apprehend by that Righteouſneſs of God now Revealed ( when 
Remithon of Sin was a thing never Hid) that Pardon only is © 
be underſtood. I will adviſe every Judicious Man therefore, 
when any material Point is concerned in a Text, to ponder ic 
in the Original ſeveral times, *till he come to ſome Ref9lution 
about it in his own Mind, becauſe when he hath ſucked in the 
Sence of another, his own Judgment is worth nothing. Mr. Wor- 
ton hath ſaid enough to turn a Man to his Opinion, he is fo ra- 
tional a Man; but having been myſelf otherwiſe inclined, as to 
the Sence of this Rig hreouſnef, and finding the Scripture calling no 
Man righteous, but upon the Account of doing righteouſly, I 
cannot comply with Mr. Wotton in his Notion, nor withths con- 
trary in ſuch, as the hitherto prevailing Dr. Owen, in theirs. The 
Miniſtry of the Goſpel, is called the Mimiſtration of Righteouſneſs, 
upon the Account of this Righteouſneſs, as allo the Miniſtration 
the Spirit, in regard of the Grace tlie Spirit brings to pe: form 
it ; which A»fime (I remember) in is Book, De Spiricu & Lit- 
ters, hath told us : It can by no means be called the Miniltration 
Thereof , in regard to Remiflion of Sins. There are many the 
like Arguments, I think, I could find out againſt Mr. Iertor's 
Opinion, but that my Diſcourſe is rather co be Demonſtrative,than 
Hical ; and therefore I muſt not omit that place in Darrel, 
where ic is propheſied, that Chriſt ſhall bring in Righreouſneſ ; 
that is, a Righteouſneſs procured by his Death and Merits, and 
called an Everlaſting Righteouſneſs, being that by which they that 
ever were, are, or ſhall beſo, are juſtified, and faved ; and ic is 
ſaid, brought in, and at ſuch a time, when the M-ſab ſhall be lain, 
as it is laid Now Manifefted, or = by the Goſpel, which 
is 


(18) 
is (I faid but now) the Miniſftration of it. To which purpoſe it 
is to be underitood and obſerved farther, that Rigbteouſneſi as 

* Trat the End of Chriſt's coming i _ gy "pwn = oo _— " 
in the World, of our Redemption, and En of ns, is ONE ENG © our edem- 
the Covenant of Grace, was, that we Prion j which I have explained more 

ſhould be holy ard righteous, is ſaid * other-where. Daniel 9. 24. Titus 2. 

ordinarily by Divines, according to the 

Scriptures ; but the right and plain Un- 4 

derſtanding, or Reaſon, of what they ſay, is not ſaid by them. He hath choſen us in Chriſt, 

that we ſhould be Holy. He hath redeemed us from Iniquity, that we ſhould be a peculiar People. 

We are his Workmanſhip, created untoGood Works, in (or through) Chriff Zeſis., Well! when 

God made Man at firſt, and gave him a Law, was it not that he ſhould live holy ? And when 

Righteouſneſs, then was the End of his Creation, and the Law thereof ; how is this ſaid tobe 

the End of his Redemption ? I anſwer thereſore, Righteouſneſs (or Holineſs, as they are one) 

we muſt know, does lie in a Conformity to the Law which God gives us. There 1s nothing 
lefs than this (the full Performance of a Law given) that js Righteouſneſs. Upon this Ac- 
count, as ſoon as Man once fell, and broke the Law of his Creation, it is impoſſible he ſhould 
be righteous any more, unleſs there were a New Law brought in, in the Performance where» 
of he might attain to that again which he had loſt. Now to this End was it, that Chriſt 
came and died ; This was the very main Butineſs (I count) of his Redemption, (as te free us 
from Condemnation by the Old, 1o ) even the procuring this New Law, or another Law, 
with lower Terms, which ſome Men performing, they do thereby become righteous, and ſo 
have Rizhteouſneſs, according to that Law, imputed tv them, for Remiſſion, and Life Eter- 
nal. Here you ſee what that Righteouſneſs indeed is, which Chriſt is ſaid to bring in, and in 
what Sence he hath brought it in, or how ſuch Texts (as theſe before) does attribute our 

Holineſs to him. It is called an Everlaſting Righteouſneſs, as the Goſpel is called the Ever- 

laſling Goſpel, becauſe it is the Righteouſneſs, 1n oppoſition to that of the Law, or of Works, 

that all Men from the Beginning of the World, to the End of 1t, do obtain Everlaſting Sal- 
vation. Mid. Way of Tuſtif. p. 43+ 


We'l ! you will fay then, if the Imputation of Chriſt's Righ- 
teouſneſs be not the Form of our Juſtitication, nor Remiſlion of 
Sins, when ſome Proteſtants ſay the one, and ſome the other, 
and {ume both, what tg is the Form of it ? 1 anſwer, Mr. Wor- 
tou hath told us truly, in the reſt of his Words : It is God's im- 
pating to a Man his Faith for Righteouſnek. This is Scripture 
expreſs, and the Righteouſneſs of God I am treating of, is other- 
where called the Righteouſneſs of God by Faith, and the Rigbteouſ- 
neſs of Faith ; for that is exprels Scripture alſo. Juſtification ſup- 
poſes a Man juſt. Tuſtificationis formam juſtitia conſtare certum 
eff. God cannot account a Man righteous, without a Righte- 
ouſnzſs. The Papilts therefore, are hot here with Calvin, that 
will have a Man be juſtified only by Remiffion of Sins, with- 
out an inherent Righteouſneſs ; and the Proteſtants as hot with 
the Papiſts, that will have any inherent Grace, or Righteouſneſs 
of ours, to be ſuch as anſwers the Law, that it ſhould as 
or 
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for by Righteouſneſs both underſtand a Conformity to the Law 
of Works. Both therefore are out. There is no fach inherent 
Grace, as anſwers the Law, nor any Grace from without either 
Remiſfion-of Sins or Chriſt's Righteouſneſs imputed, that is, cr 
can be our Formal Righteouſneſs 3 but it is Faith which is Grace 
and Righteouſneſs inberent , that juſtifies us in oppoſition to both. 
There is a Righteouſneſs of God, I lay, that is neither of theſe, un- 
known to the Diſputants on both ſides, that is the Formal Rigb- 
zeouſnefs for which they ſtrive. St. Auſtin (I remember). does of- 
ten tell us, that by this Righteouſnef of God, we muſt not uncer- 
ſtand that whereby himſelf is righteous, but that whereby we 
are ſo: As the Love of God is taken ſometimes, not for that 
whereby he loves us, but that whereby we love him. Fuſftitis 
Dei, n'n qua juſtus ef , ſed que juſtos nos facit, 1 cannot forget 
theſe words, becauſe I find them uſed by the Council of Trent 
in their defining Juſtitication. Auftin» believed a Righteouſteſs 
infuſed, a Righteouſneſs that makes a Man, Ex impio juſtum, and 
to be that which juſtifies him. He believed not this Righteoul- 
neſs to be Remiſlion of Sins, becauſe he ſtill ſpeaks of it as 
Grace inherent, and ſometimes calls it Charity : But he ſeemed not 
to ſpeak of ir as any ſuch perſe&t Righteouſneſs that a Man may 
bring to the Bar to juſtifie him, ſecing you will ever and anon 
have ſuch ſenſible Expreflions, that the beft of Righteouſneſs tha: 
Man has, does conſiſt rather in God's being merciful to his 
Unrighteouſneſs, than in the PerfeRtion of his Vertues. The 
truth is, T found not in Reading Asftine, that he did fully under- 
ſtand himſelf, or made me to underſtand, what this Rig breouſnes 
of God does mean, when the Apoſtle ſpeaks of ſomething Myfe- 
rious In it (he Counts) but now Revealed. That there ſhould be 
a Righteouſneſs, and not anſwer the Law, a Righteouſneſs wi:h- 
out a Conformity thereunto, this is ſomething myſterious, when 
there is no ſuch indeed in Nature : Or that Faith without Works 
ſhould yet be made or conſtituted ſuch a Rigbteeuſnefs as Fer- 
mally to juſtifie us, this is the Matter Revealed, and called the 
Righteouſneſs of God, becauſe of this Ordination. 

That we may not miſtake the word Formally, A Man may be 
Formaliter juſt two ways (ſays Mr.Wotton) Qualitate & Lege. Qua- 
litate, no Man is formally juſt (he counts) but he that is perfeRly 
conformable to the Law, which no Man is : But Lege, a Man 
is juſt (he ſays) Formaliter, by Pardon, Cam omnis imputatio culpe 
fublata eff, Let me give this a Turn. Qualitate Faith is not 
D 2 Righ- 


(20) 
Righteouſneſs (to wit, Tali qualitate, and ſuch a Righteouſneſs), 
but Lege, Lege Evangelis, Faich is. It is not Ex rei Nature, but 
Ex Dei Conſtuutione, that Faith is made the Righteouſneſs that ju- 
ſtifies. The Foundation-miſtake of Proteſtant and Papi lies in 
this,that they diſpute as if it were by the Law we are to meaſure 
this Righteouſneſs, and be judged : When it is to be mealured, 
and God will judge us according to the Goſpel, A Conformit 

to the Law of Works, Fac boc & Vives, is the Righteouſneſs theſe 
Diſputants ſtill chought on, but it is a Conforinity to the New 
Law, the Law of Grace, Crede & ſaluaberis, that St. Paul means 
by the Righteouſneſs of God that juſtifies Sinners. Our Divines 
here, ſince Mr. Baxter wrote, underſtand the Point better. Fu- 
feificatien (lays Mr. Williams) is @ Fudicial A& of God, by a Goſpel: 
Rule, ſuppoſing Chriſt's Satisfafion, Gol. Truth, p. 108. There 
is more of Light in one ſuch Line now, than heretofore in a 
Volume of Dilputation. Fides eFF conditio (ſays Mr. Wotton) & 
quidem talis conditio ad Fuſt ificationem per Chriſtum in fadere gra- 
muito, qualis erant Opera ad Fuſtificationem ex operibus Legis. Hence 


I argue. But Works were the Formal Righteouſneſs of Tuſtifi-" 
cation by the Law. Ergo, Faith is the Formal Righteouſneſs of 


our. Juſtification by the Goſpel. 

To come more home (than I have already from the ſame No- 
tion before in Melan#hbon, and Chemmitins) to the Conſcience 
( eſpecially the Tender one ) of eveiy Chriſtian, here are two 
things that $0 into this Formal Righteouſneſs, Faith, and the 
Imputation of it for Righteouſneſs. Here is Faith -which is our 
Goſpel-Righteouſneſs, and this being ſhort, ic is through Chriſt's 
Merits that it is imputed to us in the ſtead of one that is perfe&. 
Faith indeed (\{rys Luther, upon Gal. 3, v 6.) is a Formal Righte- 
ouſn'fi, and yet this Righteouſneſs is not evough, for after Faith there 
remains certain Remnants of Sim in our Fleſh, wherefore the other part 
of Righteouſneſs muft be added to finiſh the ſame in us, that 1s to ſay, 
God's Imputation, Here Luther acknowledges Faith is a Formal 
Righteouſneſs, which I note to remove Prejudice, but in regardto 
its Imperte&ion, there muſt be God's Impuration, or ir would 
never juſtifie us. 1 ſay thus likewiſe, our Faith and Duty being 
imperfeR, it is through Chriſt's Merits, and his Merits only, that 
Gad does accept it, or impute it for Righteouſneſs. Chriftian 
Rig hteouſneſi (lays Luther again) conſifteth in two things, Faith m the 
Heart, and God's Imputation. It is lively true as to my meaning, 
The holief} Men bave Concupiſcence, Paſſions, remains of Infidelity, but 
ſuch 
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ſuch Faulis ( ſays he) are not laid to their Charge, becauſe of their 
Faith in Chrift. That is, becauſe of Chriſt's Merits, our Faith 
relying or truſting on thoſe Merits, God forgives the Failings , 
and accepts of it forgiven. Deus imputat iſtam imperfettam fidem 
ad juſtitiam perfetam proprer Chriſtum. This is full indeed to my 
purpoſe, as nothing can be fuller, But the Larheran Imputation 

Mine, | confels, are not the ſame. Theirs is an Imputation 
of Chriſt's Righteouſneſs in itſelf, which cannot be ours but in 
Imagination ; Mine is of the Merit only of his Righteouſneb, 
which is made ours indeed in the Efe#s. Theirs is an Impura- 
tion of that Rightzoulnels I ſe, to the Perſon, which cannot he: 
Mine, is an Imputation of this Merit to our Pertormances, which 
does verily render them acceptable, for 


. . to I ternal. * There is the Duty, and the Condi- 
all cheir Impertettion, Life Ecern tion (I am ſaying there) of the Law of 


* ] will fetch here one Leaf out of Ay cas. a Gap oy ncaa 
late Book, P acification, and put it N'O know, does perform the Duty, butevery 
the Margin, for the Uſe and Comfort ot Man muſt perform the Quik Aj our 

. Miſh" vines will ſay), or he cannot yed. 
this Explication. This Condition as obtained for the 
Woria) is the Grand Benefit of Chriſt's Purchaſe, or Main Fruit of his Death, and isaccepted 
when performed only through him. It is not for my Works, or Merit, fayeſt thou, that 
my Perſon is accepted, but for Chriſt's Righteouſneſs, and in this alone is thy Comfort. And 
I ſay, it is not for the Works ſake, or Merit of any thing, or all we do, but for Chriſt's 
ſake, that the Condition is accepted, and in this is my Comfort. In this it is (I account) that 
we have, or can have, any grounded Suſtentation. To ſay thou art juſtified by Chriſt's Righ- 
teouſneſs, when yet thou muſt acknowledge his Righteouſneſs is none of thine, unleſs thou 
haſt performed the Condition, what empty Comfort is that ? But to ſay that through Chriſt's 
Merits and Righteouſneſs, this itſelf, which I do, is the Condition, here 4s Comfort indeed. 
That, what we are enabled by his Grace (1 ſay) to do, how little ſoever, if fincerely done 
(if it be but the Grain of Muftard-ſeed, in a hungring and thirſling after Righteouſneſs ) ſhall 
be accepted unto Life (that is, be that Condition } upon the Account of what Chrift hath: 
done for us, this, I ſay, is ſolid Conſolation. Thou ſayeſt, when I look on my Works my 
Heart finks, I am not ſure I am fincere, but in the Righteouſneſs of Chriſt I am ſafe. I ſay,: 
this is certain, if thou art not ſincere, thou art not ſafe : And when I doubt whether I am: 
or not, I can have no Support but im this, that I hope I am, T truſt I am ; and that it is up- 
on the Satisfaftion and Merit of Chriſt, that Faith, that Hope does depend. For that there 
is any Condition at all, that the Condition is ſuch, that what I do ſhall be accepted as the 
Condition performed, it muſt be all put upon Chriſt's Performance and Merit in our behalf; 
and his Mer:t 1s ſufficient however imperfett be our Duty, for its acceptance with God. When. 
then upon a Sence of my Deficiency, inſtead of ſinking I grow bolder in my reliance on 
Chriſt's Merits, and God's Mercy, I do not preſume on myſelf, but I magnifie his Grace, and 
the higher I raiſe my Faith thereupon (provided I live not willingly in any Conſcience-waſt- 
ing Sin) the more Glory (am I humbly perſwaded) do I give my gracious Saviour, and good 
God. Thou Man, haſt the Comfort to apply to thy ſelf Chriſt's Merits, if thou haſt performed 
the Condition : But I have the Comfort toapply Chriſt's Merits #9 the Condition, which makes- 
his Toke eaſe, and his Burden light, as to the Pertormance, and my Defires and weakeſt En- 
deayours to find Acceptance, 
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When T read ſuch Prayers of David, That God would not enter into Judgment with him, 
that he would not be extream to mark what he had done aniſs, for then he could not abide it, 
and that yet he will have God to ſearch him, and try bis Reins and Heart, and the like, 1 
— be convinced, that in the Acceptance of ſuch an imperſe& Righteouſneſs, as he ac- 
counted his was, through God's meer gracious Condeſcenſion, Mercy, and Forgivenels to 
him he placed his Juſtincation ; in which Sence alſo he calls him the God of bs Righteouſneſs : 
When as for any Acceptance of him through the Righteouſneſs of the McMiah to come, a 
Righteouſneſs without lim made his by Faith, which could abide God's diſtri&t Juſtice, I 
fiad not the Footſitep of one ſuch Thought. To rely therefore (I will {ay) on Chniſt's Righ- 
tcouſneſs as ours, without regard to any thing within, or without regard to the Conditzon, is 
Self-deceiving : But to rely on God's Mercy, and on Chriſt's Merits for Acceptance of what 
we do, and Pardon for the Failings, is ſubſtantial Religion ; and of Juſtipcation by Faith in 
Chri/i's Blo:d, a good Expoſition. 


I return to Mr. Wotton, who indeed does (weat with ſtir to 
prove that Remiflion of Sin is Righteouſneſs, for wiping off that 
blame the Papiſts lay on his Opinion, that a Man is juſtified 
without a Righteouſneſs, if ic be by Pardon only. Bur this I 
ſtick upon, that though Pardon in fome Sence is, or may be 
called Righteouſneſs, yet is it not thx Righreouſnef, it is not the 
Righreouſneſs of God I am concerned about that the Apoſtle 
means, and which is ( by Mr. Wotton's own acknowledgment ) 
that which juſtifies the Believer. Ir did (I muſt needs lay) at 
firſt, and ſtill does move me, that I find not one Scripture from 
Geneſis to the Revelation, that denominates any one to be a juſt 
or righteous Perſon from Pardon, but from his righteous living 
' He that doeth Righteouſneſs 15 rigbreous | + Yet that which does 
comvince me is, that by Mr. Worten's leave, it is not Remiſſion of 
Sin, in oppoſition to Works, but this Rig hreeuſneſs of God in op- 
poſition to Works (and that isour Evangelical Righteouſnef) which 
the Apoſtle means, while he contends that it is by Faith, and 
not Works, that we are juſtified, or that is Faith and not Works is 
our Formal Righteouſneſs in Juſtification. See a peculiar Argument 
I offer in my Mid. Way of Fuſt. p.48. I am (I ſay) convinced 
that the Notion the Apoſtle had of Juſtification could not be 
Pardon, becauſe in his Diſpute whether it be by Fairb or Works 
we are juſtified, he does ſuppoſe, that if a Man had Works, they 
would ju/tifie him, and make the Reward of Debt, but that Abra- 
ham, and none had, or have them : And conſequently while he 
ſuppoſes that if a Man could keep the Law (as it Adam in Inno- 
cenc/ had kept it ) he ſhould be yufified, ir is plain he cannot 
underſtand Pardon by Fuft ification, { eing where ſuch Works are, 
that is perfe&t Works (which he certainly means) there were no 
Sin, to Pardon. This Argument may be more pungently ”"_ 
than 
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than it is here or there, but the Medium of Probation aroſe tor 
me in my Mind as pertet Conviction. I will now define Ju- 
ſtification. 

Twſt ification 11 an AF of Free Grace, whereby God impates to every 
Sound Believer bis Faith for Rigbteouſneſs, upon the Account of Chriſt's 
Sattsfattion and Merits, giving bim Pardon and Life as the Benefits 
of it. I need lay nothing of the Genus Definiti, [an AF of Free 
Grace |] it is the Aſſemblies. By a Sound Believer I mean one, 
whoſe Faith works by Love,” including Repentance and New 
Obedience, which together makes our Evangelical Righteouſ- 
nels : And this Sound Faith is imputed for Righreouſnefs, I account, 
in this Sence, that God does accept ic in the room of a perfect 
Righteouſneſs, not accounting it as perfe&, bur accepting ir (I 
ſay) in the room of that PerfeRion required unto Life by the 
Law, and conſ:quently rewarding it for Chriſt's Merit ſake, as 
much, if not more, than if it were that, I add then, giving 
Parden and Life, as the Effe&s or Benefits, diſtinguiſhed from the 
Form of Juſtification. A Right to Impunicy-and Life Chriſt 
hath purchaſed, and gives by his Covenant ; they that are juſti- 
fied by this Covenant, are adjudged to thele Benefits, fo that 
Pardon and Salvation flow to us (I ſay) as the Benefits, and are 
not the Form of Juſtification. One of them is never accounted 
to be the Form, and by the ſame Reaſon neither may be the 
other. The Goſpel-Law, or Covenant, does both make and: 
declare all Believers righteous (as having a Right to the Benefics 
of it, by Performance of the Condition) : But as for this or thae 

articular Perſon that is a Believer, or Pecformer, it is God muſt 
Ces. This Fudgment is to be ſuppoſed preceding, and the 
Benefits to be actually conferred by it. When I ay this Righte- 
ouſnefs (or Faith) is the Form, I underſtand it in that Sence as. 
theſe Divines do, who ſay, Chriſt's Righteouſneſs is the Form, 
or Remiſſion is the Form (the Word therefore is not to be ſerw 
pled), not the Form of that Imputation, bur of Juſtification paſ- 
ſively taken. I add at laſt, wpom the Account of Chrift”s Merits, 
or through Chriſt, or for Chriſt's ſake, becauſe this Faith of ours, 
or Evangelick Righteouſneſs, hath ſo many Defedts in the beſt 
of Chriſtians, that if through the Sacrifice of Chriſt they were 
not pardoned, and through his Merits that imperfe& Duty which: 
is done accepred, it could not be imputed to us for Righteouf- 
neſs. And I do more eſpecially ſignifie thereby, that Chriſt's 
Righteouſneſs, which cannot be imputed to us as the Formal 
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Canſe of our Juſtification, is, and muſt be very carefully broughe 
to our Account (and granted to be imputed) as the Meritorwus 
Cauſe of that Accepration. And in making it the Meritorious, 
I have learn'd of Mr. Baxtcr, to allow it to bs the Material alſo 
(which he ſays is nothing elle bur ro be the Matter of that Aders) 
becauſe I make cur Faich the Formal, in our Juſtification, Af- 
ter this I diſtinguiſh becween this pardcning, and bearing with 
the Defets of our Faith, Repentance, New Obedience, which 
are the Conditions of the Goſpel Covenant, and ſo our Goſpel- 
Righteouſneſs, or that which is imputed for Righteouſneſs 3 and 
that General or Total Pardon which the Covenant promiſes, and 
becomes Abſolute upon performing the Condition. The one 
of theſe is that very Grace, or Act ol Grace itſelf, as goes into that 
AR of Imputation, or AR, that imputes our Faich for Righteouſ- 
neſs, when the other I ſay (till, is the Effe& or Benefit following 
Juſtification. 

Juſtification being thus defined by God's imputing a Man's Faith 
to him for Righteouſnels, it may be underſtood what Mr. Baxter 
ſtill cells us, that Juſtification is che making us righteous, as 
well as the accounting us righteous, and dealing with us as righte- 
ous. I havebeen ſhy hitherto of admitting the firſt of theſe, be- 
cauſe of the Papiſts, but I will now diſtinguiſh. There is a ma- 
king a Man juſt or righteous by Infsſion, or by Imputation., Gods 
making a Man jult by Infuſion is Regeneration, which the Papilts 
hold, and we diſtinguith from Fu ification. I ſuppoſe Mr. Baxter 
once intended no other. Thoſe that will have Juſtification no- 
thing but Forgiveneſs do readily grant this, that Juſtification 


- makes one juſt, for when Sin is forgiven, fo that there is not the 


Guilt of any Omiſſion or Commillion impated to a Perſon, he 
is made Righteous by Non-imputation. Put] am for neither of 
theſe. Juſtification is not making a Man righteous by Infuſion, 
nor by Non imputation, but by Imputation, God imputing our Faith 
to us for Rightzouſnels. Per formalem Fuſtificationis cauſam juſti 
conſtituimur, Our Faith and Evange:iick Obedience is impertet 
and ſinful, and we are un: ighteous in the Eye cf the Law for all 
that, but God in his judging us acco:iding to the Law of Grace, 
does allow of rbat tor Chriſt's ſake, inftead of all which the 
Law requites co our Juſtification, By this may that Expreſſion 
of the Apoſtle, that God juſtifies rhe Ungod!y, be rightly under- 
ſtood. Not in the Serice ot either cf che tormer. chat take ir 
only in Sen/u divi/o, fo that he who betore his Juliification was 


ungodly, 


(5) 
ad, is no longer io after, but 5» ſovſu compoſite. Onur Faith, 1 
fr: or Evangelical Obedience, in regard to the Law, or in re- 
gard to thoſe Works that are required by the Law to our Juſti- 
fication,are no Righteouſneſs,ns Righteouſneſs which in its own 
Nature would juſtifie us, bat God confſticutes it ſuch by the Law 
of the Goſpel, and according to that Law imputes it to us for 
Righteouſneſs. A -Man believes ; Eet us ſuppoſe that Sound 
Faich 3 The Spirit muſt have been given to work ic in him ; 
Where the Spirit is mr to work inherent Grace in a Perſon, 
he is Regenerate ; But this Regeneration is not Faſt ification. For 
ſuppoſe a Regenerate Man ſhould live all his 4 righteouſly 
as he is able, yet if God fhould deal wich him according to the 
Law of Works, he is ſtill «godly in that regard, and he could 
not be juſtified, and God's dealing with him otherwiſe accord- 
ing to his Law of Grace, and accounting or adjudging him righ- 
reous by that Law, notwithſtanding all his Failings tor Chrilt's 
ſake, is this imparting Faith to bim for Righteouſneſs, which is the 

Formal Reaſon of Juftification. | 
I muſt take leave to rake this again a little over, for I ſee foms 
need, and I muſt confeſs Mr. Baxter hath perplexed me often 
as to this particular. Tn fome of his Books he ſpeaks of Juſtifica- 
tion, meking w ju#F by Pardon, which freeing us from the Guile 
of all Sin, Omiflion, and Commiſſion, does make us (he ac- 
counts) righteous as we can be made. In others he ſeems toun- 
derſtand with Awuguf#:ne, that Juſtification makes us juſt by Grace 
inherent. A Man muſt believe and repent before he is juſtified ; 
He cannot do that without God's Grace ; God does therefore 
firft make him righteous by* this inherent Grace, before he ac- 
counts him juſt, or deals with him as ſuch. | Mr. Baxter was in- 
duced to this ( I think ) by the Judicions Le Blanc, who appre- 
hends that there are three or four places ( for which he quotes 
ſome of our chief Proteſtants) that make Juſtification the fame 
with Sanctification. Unto which Texts I ſhould chooſe rather 
to give Anſwer according to others, than to conſent to this, be- 
cauſe it comes ſo near the Papifts, as to leave us almoſt no diffe- 
rence from them. I will therefore advance here a Diſtinion 
to the ſame purpoſe as but now, which among the many Mr. 
Baxter hath, be yet has not, and it is this. There is a threefold 
making a Man juſt. By Comverfien, or Regeneration, and this 
is Auftine's, and the Pape: Juſtification. By Pardon, and this is 
Mr. Wetton's Juſtification. Or by \heRighenfifef God, iy 
Ve 
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madethe Subje& of theſe Sheets, as ſomething between Proteins 
and Papi#h, and this is God's imputing our Faith for Righteoul- 
neſs, which is my Juſtification, and 1 will call it mize, becauſe I 
take it-to be the Scriptures, where ic is exprelly delivered, as can- 
not be gainſaid. The Papifts Opinion (to make things clear) ts 

that the Grace of God infuſed is the Formal Righteouſneſs that 

juſtifies us, or makes vs juſt in God's ſight, according to the Law 

of Works. Fuſtitia Habitual 2 Deo infuſa ſatis eft ut bomo illa 

indutus poſſit in Divino judicio fiſti & were juſtus baberi. In this 
Sence the Proteſtants lay down this contrary Poſition, that a 

Sinner is juſtified, nor by any Formal Righteouſneſs in bimſelf, but by 
the Mercy of God, through the Satufattion of Chriff, The Prote- 
ſtants I own here againſt the Papiſt, according to the Papiſts 
Sence. Our Faith, or Evangelick Righteouſneſs , or inherent 
Grace (I muſt ſay this over ) is imperte, and cannot be our 
Formal Righteouſneſs according to the Law, it is no Conformity 
to the Law of Works, and they of Trent thought of no other : 
but our imperfe&t Faith, Repentance, New Obedience, is a 
Conformity to that which God hath made the Condition of 
Life by his Law of Grace, or the Goſpel, and is our Formal 
Righteouſneſs according to that Law, being made ſo by that A& 
of Imputation, which may be attributed to God, or his Law, when 
he impurtes it to us for Righteouſneſs, as I have had it already. 
By the Evangelical Law this s our Righteouſneſ, we are made righ- 
teous, that is, not guilty of the Non- performance of the Condition, ac- 
cording to Mr. Baxter. To this parpoſe aforeſaid 1 will note, 
that when. in that remarkable Text (Rom. 3. 30.) Predeſt ination, 
Calling, Juſtification, and Glerification, are linked without men- 
tioning SanFification, we mult ſuppoſe rbat intended.,either in Cal- 
ling, or Tuſtsfication, and I have always received it under Caling, 
that is Effectual Calling, or Converſion. Now a Man is con- 
verted, and he believes, and repents; but this being no Righte- 
ouſneſs according to the Law, there comes after Calling, Juf:f- 
cation, and it is that makes this imperfe& Believing, Repenting, 
New Obedience, to become our Righteouſneſs by Imputation. 
God's imputing it to us for Righteouſneſs, making it by that AR, 

Et Furis & Fudicis, to ſerve us inthe room of ſuch a Righteou(- 

neſs as is perfeR, rewarding it for Chriſt's ſake, as he would the 
other. The bawving Faith, Repentance, New Obedience, is one 

thing, the having # accepted for Righteouſnels is another. The 
one 15 Regeneration, or Santification, the other Juſtification, and 
With- 


(27) 
without the one, there cannot be the other. Fides inquiunt juſtiti 
noftra formalis eſſe non poteft : Concedo (upon his Opinion he muſt 
ſay fo, not I, tho' in the Popiſh Sence I ſay Concedo too), Ar po- 
teft & Deo juſtitie loco baberi, ut preter ipſam nibil amplius & nobis 
flagitet ad juſtitiam conſequendum, lays Mr. Wotton. 

As for this Righteouſneſs of God now in his imputing to the 
Believer his Faith, or the Performance of the Evangelick Condi- 
tion for Righteouſneſs, we muſt not conceive as Dr. Owen cb- 
jets, that here is an Imputation only of that which is owrs, ſo that 
accounting it an imperfe# Kigbteouſnef, God cannot deal with us, 
but only according to at 5mperfe# one : When he does certainly 
deal with us according to a perfe# one, and we underſtand fo by 
this Impuration. Dr. Owen ( who never gave the Marter its due 
Conſideration, nor perhaps Mr. Baxter neither ) Philoſophizes 
thus. There is an Imputation to us cf a thing that is Ours, and 
that is judging it Qurs, and dealing with us accordingly : Or ofa 
thing which is not Ours, and that is by a Donation of it on ſome 
juſt Ground, and dealing with us according to it made Owrs. 
Of this he makes the Application, that our Righteouſneſs can- 
not, but Chriſt's muſt, be that which is imputed to our Juſtih- 
cation. But I will Philoſophize other- | 


wiſe, and ſo may any that * pleaſe. As 
there is therefore an imputing to a Per- 
ſon that which is His, or that which is 
not His : Sois there an imputing alſo to 


* When ever we read of Imputing 
or Accounting to a Man a thing that is 
good, it is an AR of Grace, and Law- 
acceptilation, and ſignifies ſomething 
which is not. ' Truman's Endeavour , 


a Perſon that which is partly Hir, and p. 222. 

partly not His, but that which in the Ef- 

tet may become His too by the Imputation. Such is the Caſe 
here, but never ſunk in the Doctor's Mind. There are two 
things in the matter I have faid before-from Luther, Our Faith, 
and God's Imputation. Our Faith, or the Evangelick Condition 
performed which is Owrs, and God's Imputation which brings 
with ic (in the Efe&# I fay) that which was not Ours, that is the 
Satisfation and Merits of Chriſt (his SatisfaRion for Pardoning 
" the Failings, and his Meric for accepting that which is done 
though imperfeR) to the accounting-us righteous, and dealing 
wich us no otherwiſe than it we were perfect. A Man that bas 
not @ legal ſinleſs Perfettion ( for that is meant by the Ungedly, Rom. 
4- F-) bis Faith 3s accounted for Righteouſneſs, that is, bis Faith fhall 
avail bim as much to all intents, and ſtand him in as mach ftead as a 


perfe& ſinleſs Rig breauſneſs would do, La Sir Charles Woleſley in his 
oe 2 Book” 
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Book of Evangelical Jufification. This is moſt certain, that there 
is no Grace vouch to a Sinner from God, in order to Life, 
but upon the Account of Chriſt's Satisfation and Merit, againſt 
the Socinian : When this exceeding Grace and Favour therefore 
that an imperfe& Righteouſneſs is accepted in-the room of a per- 
fett one (as is intended in this expreſs Scripture, that ſays, Our 
Faith is imputed for Righteouſneſs), the Satisfaction and Merits of 
Chriſt muſt be ſuppoſed as its Foundation : And conſequently 
they are imputed to our Faith for its Acceptation,as we lay they are 
imputed to ustor Ours. That Chrift's Righteouſneſs is impmed to us, 
we aſſume wichout Scripture, but this 15 expreſs that Rigbre-uſneſ 
1s imputed, and that our Faith is imputed for Righteouſneſs ; and it 
will be ſtrange if any ſhall queſtion an Imputation of Chriſt's 
Meric to our Duty when it is accepted, and accepted only through 
him. Our Difſenting Brethren in their Printed Agreement (Dec. 
1692.) have theſe Words. God looking on the Good Works of Be- 
lievers m his Son, is pleaſed to accept and reward that which 1s ſincere, 
though accompanied with many Weakweſſes and Imperfeions. 1 quote 
thele Words not as rare, but as the common Judgment, to ſhew, 
chat an Imputationof Chriſt's Merit to our Duty, is undeniable. 
Here are the Believers Forks, and that is our imperfe& inchoate 
Obedience, and this accepted, and it is accepted in Chri#t, that 
muſt be through his Satisfation and Merit, and is rewarded too 
upon his Account. What is there more in the accepting our 
Perſons in Juſtification ? Our maimed R ighteouſneſ is accepted to Sal- 
wation as if it were perfet (lays one Dr. Owen Cites ) for that it 
ſhould be ſo, Chrift bath merited by bis mot perfef# Righteowſneſs. 
When this unnamed Author ſays, As if it were perfect, he ac- 
counts it, it is not ſo Legally, or In ſe, but Evangelically, or quoad 
Effelum ; that is, it ſtands us in the ſtead of a perfe# one, through 
the Merits of Chriſt. And unto this ſaying of his (whoſoever 
he be) does that Elder in the Revelations well accord, who tells 
St. Fobn, that the Robes of the Saints, which are their inherent 
Grace, their Good Works or Holy Life, are wade white (that 
is rewardable with Glory) by their waſhing them in the Blood of 
the Lamb, We are accepted in the Beloved, thatis, iy Chriff, We 
are accepted in Chriſt no otherwiſe than our Daty is accepted, 
that is, as the Mericorious Cauſe of that Acceptance. The 
Satisfaction and Merit of Chriſt, is that upon the Account 
whereof God does juſtifie us : But if Chriſt's Righteouſ- 
neſs it ſelf be imputed to us, it is not AMerjrorit upon the 

Ac- 
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Yecount thereof, but -Formaliter , that we are juſtified by 
Ic, 

Before I yet quite leave Mr. Fotton, there are two Texts moſt 
commonly urged by thoſe that define Juſtification only by Re- 
miſſion, which I muſt ſpeak to, not ſtopping at Human Argu- 
ment unbacked with Authority of Scripture. | 

The one is, A&#s 13. 38. Be it known unto you Men and Bre- 
threw, that through this Man is preached to you Forgioenefi of Sins. 

And by bim all that believe are juſtified from all things from which ye 
could not be juſtified by the Law of Moſes. For this Text I have 
forelaid a Diſtin&ion with ſome Reference in my Mind to ir. 
There is a double Remſſon I have faid, a Remiffion that precedes 
Juſtification, and a Remiffon that comes after it. That which 
goes before Juſtification belongs-to All but upon Condition, and 
that is this Remiſſion, which in the former Verſe of the ewo is 
Preached by the Apoſtle, A Univerſal Conditional Remiffion, 
and all one with Redemption; This now being Preached to 
all, ſome believe, and perform the Condition, and as it follows 
in the other Verſe, are accordingly juſtified, and then this Gene- 
ral Conditional Pardon before Preached becomes Abſolute, -or A- 
Hual to ſuch Particular Perfons, and they are thereby free from 
the Guile and Puniſhmene of all their Sins whatſoever, even ſuch 
as there was no Atronement allowed to be made by the Law of 
Moſes. The Law, or Covenant of the Goſpel promiſes Pardon 
and Life upon Condition. He that performs the Condition 
hath Right to the one and the other, but a Man muſt be 
Juſtified before he is Glorifted, and therefore before pardon- 
ed alſo. There is a Pardon procured by Chriſt, granted 
and paſſed by God ( we muſt ſuppoſe as an AR of Grace 
paſling in Parliament). This Pardon is given out orderly. The 
Condition muſt be performed, the Judge find ic, and then the 
Man hath the Benefit. This aforeſaid Diſtin&ion therefore is 
exemplified in this Text, and ſeeing there is no Particular Actual 
Pardon, 'till Man's Believing, and God's Jaftification (which is 
his accounting or declaring him a Believer) do orderly intervene, 
as to the Courſe of the Nature of the Thing, it is plain, that 
Remiſſion ( this Remiffion -as well as the other ) is not Fuſtifi- 
cation itſelf, but a Benefic of the Covenant, that as Conditional goes 
before, but as Afual, or Abſolute which is that a Particular 
Man enjoys ) does follow Juſtification (I muſt ſay ſtill) as the. - 
Efed of it. - 

The 
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- . The other Text is in Row. 4. where Poul ſhewing that it is 
not by Warks, but by Faich that we are juſtified after Abrobam's 
Example, he lays down this Poſition, That wer to bim that work- 
eth, but brlievath, bu Faith « atcounted for Righteouſneſs : And 
then in the next Verſe comiag to bring Proot from David,' he 
uſhers it in theſe Wortls, Even as David allo deſcribed the Ble 
neſs of that Man unto whom God imputeth Rig bteowſneſs without Warks, 
whereby ic is plain indeed, that he intends the ſame thing by 
God's counting to @ Man hu Faith for Righteouſneſs, and imputing to 
bim Rig bteoujnef without Works ( that is, ſuch Works, Mericori- 
ous Works, Perfet Works, which Pasl in the Verſes before un- 
doutted!y intends) ; But ic is not fo in the Quotation itſelf, 
which thus follows, Bleſſed are they whoſe Iniquities are forgroen, and 
Sms covered. Bleſſed, is the Man to whom the Lord will not impute 
Sin, Ir is a miltake here in thoſe many, who think this Now- 
imputation of Sin in” this Verle} is the ſame with the imparting 
Righteouſneſs without Works, and Faith {7 Righteouſneſs in the for- 
mer. Pax] does intend indeed thoſe two before for one, 
bur this he intends only for a |Probation. He proves that God 
imputes Righteouſneſs to a without Works, or Faith for 
Righteouſneſs, by this Medium that they are bleſſed who are for+ 
grven. Now however thele Words are conſtrued, this is:-no De- 
fition of Juſtification by Faich without, Works, but I ſay @ Pro- 
bation. The Man is bleſſed whole Sin is pardoned ; Man 
therefore hath Sin to be forgiven ; He that hath Sin, hath noc 
Works (ſuch as Pas! ſpeaks of ) to juſtifie him ; If the bleſſed 
Man then be a juſtified Man, ic .is evident thereupon, that it is 
not by Works one is juſtified. However, from a Probation, this 
Identuy cannot be argued. They are bleſſed, 'in one Verle, to 
whom Righteouſneſs is imputed without Works. They are bleſſed, in 
another, to whom God imputeth not Sin. Ergo, Non-imputation 
of Sin, and imputing Righteouſneſs without Works are the ſame, 
I deny the Argument. ed are they that bear the Word, and 
keep it. Bleſſed are they whoſe Sins are forgiven. Ego, Hearing 
and obeying the Word js on of Sin, Buc-leaving ſuch 
Puſhpin of Pro and Con, I will take up with this. That which. 
is made a Medium, or the Medias Terminus, to prove another 
thing, cannot be that thing (or intended for the ſame thing) that 
it proves : And {cing the. Quotation out of the Plalmiſt.[ The 
Mean i blefſed whoſe Sins are forgiven] is brought by the Di 
for a Probation of his Point in hand that a Man is ju - of 
. aich, 
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- Faith, and not by Works, I am ſufficiently perſwaded; that: Nev- 
Te eee foins am leaps by denwo Er on 
ſame chivg wich Fufification. If any require more Confiderati- 
on in regard to theſe two Texts, let him read a Book called, 
The Chriſtian Fauſt ification flated. 1 need fay no more bur thus 
much, - which is nat ſaid there, or throughly, com by 
that Author. 

I know indeed, and will not pafs it, that Mr. Trumes, a Man 
of a bright Judgment, delines Juſtification as Mr. Wotton, by 
Pardon only, and (ſays that pin is no more, or hath no 
more in it than Parden, and therefore is all one with ir. This, 
in regard to the common Opinion, which ſays it is more (defi- 
ning it by the Impuration of Chriſt's Righteouſneſs, as well as 
Forgiveneſs of Sin) is to the purpoſe. But what if I ſay Pardon 
is more than Fuft ificetion, then is it nothing to me. For whe» 
ther Juſtification be more than Pardon, or Pardon more than 
Juſtification, if ve be more than the other, they are not the 
ſame, Now Pardon is a Fruit or Benefit of Juſtification, and a 
Thing aka ag fr nes Pardon 
and Life makes up Salvation, for Salvation from Wrath is Par- 
dofi, and to Glory is Life, but Sekvation coming after, is a far- 
ther Blefling, and more indeed than Fuſtification only. Pardos, 
Mr, Truman lays farther (of all Sins, he means, both of Omiflion 
and Commiſlion) puts a Man in that State as if be had offended the 
Law in nothing, and that is all one with a State as if be bad perform 
ed the Law in every thing, and therefore Pardon and Juſtification 
are the ſame. Our Divines he oppoſes deny theſe States to be 
one. Though they be conſequemtially one, they are in their Ns- 
ture different. Pardon is of the Guilty: Juſtification of him thae 
pleads Not Guiley. But I will ſuppoſe Mr. Tr«mes in the right, 
and that Pardon puts a Man in a State as if he had treſpaſſed in 
nothing ( which Quoad rearum pane is true ), and vently 
as if he had obeyed 1n all chings, And therefore do I deny Juſtifi- 
cation to bs Pardon, becauſe the Formal Righteouſneſs of our Ju- 
ſtification, which is the Righteouſneſs of Faith only impated to us 
for Rigbteowſnef, is not a Righteouſneſs that hath offended in no- 
ching, and obeyed in every thing, as Mr. Truman deſcribes Par- 
don, but is an inchoate impzrfet Righteouſnebs, that hath Fail- 
ings covered with Chriſt's Satisfaction, and its Work done (I 
may ſay  enngers any Gang his Merit, fo that the more 
acuts this is, and the further he does go, the more he is out, 
and 
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md muſt be, ſo long as he hath not once the Sence upon his 
Mind ( through his whole Book called, The Great Propitiation, 
nor in his other two) of the Righreawſnef of Ged, which the Apo- 
ſtle himſelf gives us as the Handle, and the only Handle to un- 
derſtand his Do&trine of Juſtification by. 

This one'*thing yet is to be noted, that theſe worthy Men that 
define Juſtification by Pardon only, and fay it is impoſſible that 
a Sinner can be juſtified, or made, and accounted righteous, an 
otherwiſe, do yer plead for a Perſonal Evangelical Righteouſneſs 
as neceflary to Juſtification, as much, or more than others. Wit- 
neſs Sir Charles Woleſley. This now to me is a ContradiRion, 
unleſs it be underſtood 4 parte pofF only. For, if Pardon only 
can make a Sinner righteous, how can there be any Perſonal Righ- 
teouſneſs preceding it ? The Matter is thus. Before a Man be. 
lieves and repents, he is not pardoned or made righteous by Par- 
don, that is certain. When a Man performs the Evangelick 
Condition, it is the Evangelick Law, (or God by it as his Inſtru- 
ment) makes him, or conſtitutes him righteons, and being there- 
by ſo made, __ —— ſo, which is all one with 
imputing that Condition perfor or Righteouſneſs, or juſtifyi 
TY This Confticutive Juſtification then hier Fn Order 
of Nature, though not in. Time, Pardon, and Life do follow as 
the Fruit or Benefits of ir. - Note here, that when the Evange- 
lick Law does conſtitute the Performer of the Condition rig breows, 
it is righteous Quoad boe only, for he is ungodly, that is, Not rigbreous 
ſtill (as I fay before) in —_ to the Law, but righteous as not 
guilty of the Accuſation of his Non-performance of the Condi- 
tion of the Goſpel : So that afcer this Righteouſneſs Quoad boc, a 
Univerſal Righteouſneſs of Not Guilty of any Omiflion, or Com- 
miſſion that brings a Man into a State as if he had offended in 
nothing, and fulfilled the Law in every thing, as Mr. Truman de- 
ſcribes Pardon, does manifeſtly appear to be a farther Benefit or 
Blefling than Juſtification fri#ly taken. What may 'be under- 
ſtood by it largely taken, may be conſidered hereafter before I 
have done. | 
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Efore I come to any Cloſe of my Diſcourſz, there is a 
matter of Four Things to be propoſed ( whether by way 
of Queſtion, or _ it is indifferent), as neceſlary for 
the SatisfaRion of ſuch as have the Reaſon, Candour, and Chri- 
ſtian Humility to ſeek it. 

The Firſt is thiss The Scripture, and thoſe therefore that 
-duly preach it, does call upon all Men to believe and repent, 
in order to their Juſtification and Salvation, and when Faith 
and Repentance are required as Conditions of being juſtified, 
how can that which is pre-requiſite as a Condition, be made, 
or become the Form, Formal Cauſe, or Formal Reaſon of Ju- 
ſification ? This I put firſt, becauſe I believe here, that no- 
thing almoſt that a Scholar (who hath got Arsfote/ian Terms in 
his Head, putting his Phyſical ConſtruRions on Divinity Points) 
is like to be more gravelld at'than at this. But it isnothing (ler 
Terms -or Words be-once look'd through), for it is this is the 
yery thing 1 affirm and ſtand upon, that what God hath made 
the Condition of his Covenant, and the Bleflings thereof, and fo 
of our Juſtification, before ic is performed, when perform'd does 
become the Formal Righteouſneſs that juſtifies us. God does by 
that AR of Impucation ( Inſtrumentally done by his Word ) 
make our Faith which is not in itſelf a Righteouſnebs, to be- 
- come our 2 and as it becomes a Righteouſneſs, it 

is made the Formal Reaſon of our Juſtification. There is the 
Carpenter's Work, the Bricklayer's Work, the Smith's Work, goes 
to the Building a Houſe : There muſt be therefore Timber, 
Bricks, and Iron prepared, and the preparing theſe are Con- 
dicions of the Building, or Materials, before, but when the 
Houſe is built, they all put together are the Houſe it (elf, 
a as a Houſe, the Formal Cauſe, Formal Reaſon, or Form 

it. 

A Second Thing to be propoſed is this. Our Divines we 
know, do ordinarily bring together Remiffion of Sin, and the 
Imputation of Chriſt's 3 ns into the Matter of ws 

Juſti- 
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Juſtification, and when the Aſſembly have given us a Definition 
comprizing the ſame Things I do in mine, why ſhould I offer 

another 2 Unto this F will make that AnfWer as ought to con- 

rent any honeſt Man, that would have but fuch a one as he 

would be allowed himſelf.to give, and I ſay, that I do readily 

give my Sulfrage wt the Aſſembly's Catechiſm to be learned and 

uſed above any [ know, and am not concein'd though a Learner 
of it bs not fo accurate in his Underſtanding as to ſee any Dif. 
ference between my Definition and theirs, when what is in 
mine, is in theirs, and what in theirs, is in'mine. I am per- 
ſwvaded that a believed groſſer Knowledge of the Principles of 
Religion, is beter for ordinary People, than that which is more 
exact, and I receive all that is in their Definition, only with li. 
berty of Explication. In Juſtification I acknowledge a Forgive- 
ze, and an Inputation of Chrifts Obedierce, but 1 do not acknow- 
ledge either as our Formal* Righteouſnef, I ſay, Forgiveneſs is a- 
Benefic we receive by it, but it is not the Formal Reaſon of it : 
and I acknowledge Chriſt's Righteouſneſs imputed, Sub genere 
cauſe i ficiemtis per. modum meriti, and lo received by Faith not in 
:rclf, but in the Merit of ic only. And I give Notice that he 
who thinking more does ſay, that Chriſt's Righteouſneſs I fe, is 
made ours. Legally (tho? Phyſically and Morally he difowns it) that 
Man muſt make it to juſtifie us, Sub ratione cauſe. formals, when 
erhaps he does not know it, which is an unadviked Poſition, J 

fook upon, as that agany {a3s;, of. our former great Divines 
which gave the Riſe to Antimonieniſm. 

A Third Thing to be propoſed is. Our Proteſtants have their 
Mouths full of Cbri/f*s Righteonſneſs imputed, when the Scripture 
hath no ſuch Expreſſion, and what hath not Authority from 
Scripture, may be again refuſed, Eadem facilitate (lays Hrerom) 
35 it. hath been received. It is fit therefore this be a lictle exa- 
min'd into, and there may be two Queſtions ask'd. The one, 
What is there in the thing at bottom, as to the reality and reruth 
6f it? The other, And what then ſhall we ſay to it ?- For the 
Firſt, That which is in reality in this Matter, The Imputation o 
Chrift”s Righteouſneſs, is, that Chriſt by the Appointment of his 
Father, and his own Good Will, did undertake in our behalf to 
do and ſuffer what was required of us to ſuffer by the Law, fo 
far, that the Honour of God, in regard to his Law, being (a- 
ved, and the Ends thereof ſecured, we that were liable to 
Damnation, might be delivered from it, in the Way or Manner 

the 
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the Father and Son deſigned, which is by that At of Grate 
promulgatgd in the Goſpel, that upon our believing and repen:- 
ing we ſhall be juſtified, and ſo pardoned, and have Life Ever- 
laſting, And what then thall we fay thereupon, buc that the 
very RInonneg of Chriſt I ſe, did go into, or may be {aid 
imputed unto the Imperration of this great Benefit for us, but the 
Benefit only, and nothis Righteouſneſs can be ours in the App/i- 
cation. That we ſhould be juſtified by Faich, was obtained by 
Chriſt's Righteoufneſs or Performance, tut it is oar Faith, not 
Chriſt's Performance, is imputed to us for Righteouſnets in our Ju- 
ſification. Chriſt's Righteouſnels is that for which, not by whics, 
Canſa propter quam, not Per quam, Wwe have this Benefit, that up- 
on believing we are juſtified. The Application is our Work, the 
Impetration Chriſt's ; the Imputation of what he did io us God's ; 
And there is = - thing can be, as 
the making that formally ours by the + 
Application. * I have delivered my —q Oo wig ng SI 
Conceptions more fully in my late Union, inſtead of the Hypoftatica!, be- 
Book, (Pacif. p. 30,31, 32,), not with- tween Chriſt and Believers, they make 


out Care, but without Reſervation. There I know not what of it) acknowledge 
ſuch a one, as 1s neceliary to the Impe- 


are none as yet have wrote upon it, but ,,.;: of our Redemption, but I under- 
when Mr. Williems, or ſome other ſhall, ftand none fo as to gointo the Applica- 
cation, Chniſt took on kim our Ficlh, 

made Satisfa&tion in our ſtead, and procured an Aﬀ of Grace, or Pardon for all : But there 
is no Commutation I know, as to Particular Perſons in the Point of 7uſtification. If Chriſt 
made an Exchange of his Righteouſneſs with Peter for his Sins, any otherwiſe than as to the 
Impetration of Pardon on Condition that concerns all alike, then Chrift's Righteouſneſs ruſt 
now be Peter's, and Zames, and John could never have it. In Chriſt's uniting himſelf to ws, 
by his taking our Nature, obeying, ſuffering, ſatisfying God's Juſtice, I acknowledge a Com- 
mutation, even ſuch, to wit, that our Sins were ſo imputed to hint, as that he died for them, 
and in our ſtead, ( underſtanding the Phraſes aright ) and his Righteouſmeſs ſo imputed as to be 
the Cauſe, that upon our believing we enjoy the Benefit : But in Chriſt's uniting us to him, 
by giving his Spirzs to work in us that Condition, whereby we have our Right to the Benefit, 
there is nothing done by him in Our ſtead, nothing by us in Hs, no new, no other, no far- 
ther Imputation. The Fruit of his Purchaſe (Pardon and Salvation by a Law of Grace) can- 
not be His, and if that that he communicates to us be not his, how is there 2 Commutation 2 
Of this Sacrifice and Righteouſneſs itſelf we are uncapable : Of the Effe#s and Fruits (as Par- 
don of Sin) he is uncapable. What he hath not, he cannot communicate : What he hath, 
we cannot receive, There is, there can be no Subſtitution of Perſon, in our pattaking the 
Benefits purchaſed, as there was, there muſt be, in the purchaſing them for us. Pacif. p. 16. 
Then Pacif. p. 30, 31, 32. What [ have faid before about the Commutation of Perſons, that 
it 15 to-be held in regard to the Impetration, not 4pplication of our Redemption, I would of- 
fer over again likewiſe, in regard to the Imputation of Chriſt's Righteouſneſs. 1 have ſaid, and 
{aid it over, that this Phraſe is not found' in Scripture, but I will acknowledge the thing in 
the true Sence of it, which is this. Chriſt Jeſus did really obey the Law, and ſuffer its Pe- 
nalty for 14 in the Sence of, in our place or ſtead. To do a thing now in my ſtead, is for 
: F 2 anc- 


* As for the Commutation of Per- 


another to do it ſo, as to ſave me the doi 
us that ſuffering and In what re 
God had 


ﬀet of it. This is the only Fundamental Truth in 
the Phraſe, and this Imputation then of Chriſt's Righteouſneſs (which Man hath fo phraſed) 
going into this Grant on God's part, or Obtaining the Grant on Chriſt's part, INES 
the Application, it cannot go into the Application itſelf (that follows after upon P 
of the Goſpel-Terms) ſo as to make Chriſt's Righteouſneſs Ours, any otherwiſe than in this 
Benefit only. Beſides this, the fancying ſuch At in God, as the imputing Chriſt's _— 
ouſneſs to every ſingle Perſon upon his believing, any otherwiſe than by that one AR of 
Grace now promulgated in the Goſpel, is not A Divine EKeing., There is, there 
can be no new Aﬀ in God. He is Aus puris, his Will one. I muſt not grow toa ſubtile 
here, only I muſt ay, there is his 4/7, and the Effes of his Wil, and in thoſe EffeRts 
there is an. Order, In that Order the Righteouſneſs of Chriſt precedes the Impetration of 
all the Benefits we. have by him, as the Meritorious Cauſe of them. The Impetration pre-. 
cedes the Application, and the - my can be therefore but of the Effefts. thereof. Not 
of this Righteouſneſs (I ſay) itſelf (In ſe ) but of the Benefits themſelves we have by it. To 
be more ſhort. That Commutation.of Perſons, and Imputation of Chriſt's Righteouſneſs 
(which comes both in earneſt to this one thing, Man's Benefit upon the Account of Chriſt's Sa- 
risfation ) howſoever the Thoughts thereof have amuſed ſa many Good Men, you have 
throuzhly conſidered them, and made as much of them as ever you can, itmuſt all of it, 
Drop of it you can make, go into that A of. Grace (Salvation upon Goſpel Condition) 
which is already procured and paſſed. Unto the Impetration then of our Redemption Chriſt 


Righteouſneſs was iadeed umputed In ſe : In the Application it.-can be imputed. only in 
the Effet. | 


thoſe that attend this Diſpute, ſhall be the better able to judge of 
it. For my part, I have put no Life or Vigour into my Notion 
by my Words, which are-there very poor, but the plain dull 
Sence I am pezrſwaded does carry. that Truth in it, as when it 
comes into a more Authoritative Pen may be received. This is 
a common, thing by Experience, that let a Notion be offered by 
an ordinary Body, it is like to lie, but if ſome Perſon of.Credit 
rakes it up, it goes currant. . I never read in any before-myſelf 
fiid it in my firſt Impreffion (about 25 Years fince)) of my 
Mid. TWay-of Fauſt: ( tho' many perhaps I know not, might have 
faid ir, it being-now ordinary in Pulpit and Prefs) that Paul by 
the Righteouſneſs of his Own, which he renounces ( Row: x0. 2. 
Pbjl. 3. 9.) muſt be underſtood of his Righteouffefs as a Few, 
and not of his Chrifien Righteouſneſs (that is Hw own, not Ano- 


ther's 
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ther's own), which if. he be not found in, he could not be fa- 
ved : But after Sir Charles Wolefley in his Book; ſaid the ſame; I 
cannot but note, how that grave, learned, holy, humble, wor- 
thy, and the.more anar gas humble, Mr. —_ C_ 
in his Supplement ro Know Pratlice, upon a deeper Refle- 
Aion on the Point than he hw to have had in his 9 moſt 
Induftrious, Thanks-deſerving Books (his Harmony of the Evenge- 
lifts, his 4poſtelick Hiſtory, and his Hiſtory of the Old Teſtament, all 
Metbodiz:d).. falls in with Sir Charles, and acquieſcently receives 
the ſame Notion from him, which if he had read in me (from 
whom I know Sir Charles took it) it is ten to one, but he had 
paſſed it unregarded. There was Mr. Hotchks, ſince that Paper 
of mine, and others that I could name, wich Mr. #ifliems, have 
conſented to that Apprehenſion, but there is that Book before- 
named, The Chriſtian Jab ſeatien ſtated, Printed- 1678, hath fo 
exceeding well improved ic (a ſober Writer, but no Univerſity- 
Man) that- he hath, I. think, carried the Bell in it. Bue Mr. 
Cradock T have named more purpoſely, becauſe if any ſhall be 
willing to write againſt my Books, I would have him read thoſe 
three Pages, (p. 134, 185, 186. ) of his Book. mentioned, and 
when he ſhall be fir{t ſeaſaned with the gracious Spirit, and mo- 
deſt Judgmene of that Orthodox Author, and thea find there the 
Dodrine.. of- Impyutation fo throughly correed, and an Inter- 
q_— of theſe Texts ( 2 Cor. 5. 21. Phil. 3. 9. Rom. 5. 19.) 

Aly. concordant with wine I have wrote, it may be 
enough to calm him if furious, if but contrary minded to {atiC 
fie him. Aad nevertheleſs Mr. Cradock is out as to onething by: 
following Sir Charles, which is in his making Juſtification to be 
all one with Remiffion of Sin, as Mr. Horchkis, after Mr. Worrow 
hath done, who made it ( | have ſhewn) the Formal Righteouſ- 
[6 of our Juſtification. Mr. Bradſhaw, who wrote after Mr.. 
Wotton, and ſaw what he had wrote ( as I believe by his Epiſtle 
to his excellent little Treati/c) tells us on the contrary, that Pardow 
and Fuſtification. are two things, and fo diverſe in theic Nature, 
that he who hath committed a Fault, if he be pardoned without, 
making amends, he cannot be juſtified. 

I have therefore a Laſt Thing to be propoſed, which will 
take up more room, and it is this. Our Divines, myſelf, and 
all agree againſt che Socinian about Chriſt's SatisfaRion, that it is 
upon A thereof we are juſtified, and how then can it be 
by our Faith, and the Imputation thereof for Rightegquineſs, 
a , 


{+44 75s required as the Condition : On s part 
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F) «eh 
cation ? Here the BpſineG Thave now left 
the concurrence 'of Pajth, which is our 


Evangelical Righteouſneſs, and Chriff's Satisfation was 
bu (but not #%r) Legal Righteoufnefs, without any 
Ey asto both infour Juſtification. And thisT muſt ſay ts nohard 
Matter to do, thetrue Conception lies in the Thoughts of 
moſt conſiderate Men, only for want of a more fixt and reſol- 
ved Judgment the Vacillation remains. To proceed init, T muſt 
return to Mr. Bradſbew where I left. He hath rold us, That if 
a Fault 'be charged on a Perfon, that Man cannot bs juſtified 
but by'clhe'Ptea, either chat the thing was nor done by him, or 
_ if Jone, irwes no fault, which is pleading Not Guilty, as Da- 
vid was juſtified by Saul ; or by pleading that Amends is made 
for the 'Fault, Now Amends may be made either by one's (elf, 
or by another : And by another, either as one whom he hath 
got to doit, or one that does it of his own accord : Where $a- 
tisfaRtion is made by a Man's Self, or by one he hath got to do 
ir ( which we muſt conceive done to the fame End as himfelf 
-would have done it) a Man is to be accounted to be reſtored in- 
zo the fame State, in regard to the Party offended, as he was 
before the Fault was committed, that is, to be imwedlngy io 
ftified, made righteons, or dear of the Fault : But it is nothh, 
where SatisfaQtion is neither made by a Man's ſelf, nor No 
means of his Procurement (only another out of Pity and Com- 
paſſion to him, hath agreed with the offended Party, andby a 
valuable Conſideration for the Fault hath fatisfied him), forhere 
the Perſon for” whom Satisfa&ion is made, is not juſtifiable any 
.otherwiſe, but as the Perſon that made the SatisfaQion for him 
did'intend, together with the offended Party, who might have 
refaſed that Satisfaction, ſo that they may agree both upon Terms 
£obe impoſed oh the Party offending for reaping the benefit of 
chat SatisfaQtion. This is the Caſe between God, Chrift, and 
Us. We ſinned, Our ſelves could make no Amends, nor did 
any thing to procure Chriſt to do it. Chriſt hath done it vo- 
lantarily, bur with the Intent, and by his Father's Agreement, 
that we ſhall repent and believe, and be judged true penirent Be- 
lievers (which + juſtifying us) before we are Partakers of the 
Benefit intended. We are not to conceive of this Matter any 
otherwiſe, for this is the Tenonr of the New ant Procu- 
, red by our Redeemer hereby. On our part, Fai ance, 
the ts of 

Chriſt's 


nom the. Acceunt of- Cheiff'y Merks ir is 
, andthe” Dane ae which are freedoms from 
and Eternal Salvation. 
Asfor the now of Chriſt's Satisfaftionto the Be- 
liever, which muſt be allowed fo far as our being juſtifiable 
thereupon does import, we are to underftand farther, that it is 
nat neceſſary that what is imputed to che Juſtification of ano- 
. ther, ſhould. be reputed as done by him chat is juſtified, tho' 
what is imputed is accepted for that he ſhould have done, that 
& ceceps inthe room or place of it, which I have been care: 
ful-to keep to, in my laſt Sheers ; Nay, tho' I lay farther, chat 
when the SatisfaQion. of another is unputed to the Juſtification 
of a Man, the Treſpaſies of that other, after a ſort muſt be ſaid 
imputed to him, and yer neither is that SatirfaQion Fermelites 
made histhar-is-jaſtified; nor _ Treſpaſs Formaliter made his” 
that makes the Satislaftion, bat. Efrfive or Meritorie only, in 
the; ane's bearing the Puniſbmene, and the other obtaining the 


Benefic of ic underſtood, wher: our Divines do ac- 
count that A juſtifed by ChriftsSarifa@tion ſos —_— 
juſt by ir, an nord ood cleft the - 

being made.j ” each 
Words (I count to be a Rte 0600s rv the Sence 
verified. It ſhould not be faid by, bue :brough Chrift's Satisfa- 


&ion, b his Righteouſneſs, tbrowgh the Imputation of it, and: 
thew that Trath which is in ic is nbc that chrough Chriſt's $a-. 


risfaRion or Righteouſneb, or Imputarion of it as the Meritorious 
Cauſe (which we know is an external Cauſe moving the Effici- 

entto aR) we are indeed juſtified, bue by no means muſt we 
underftand them fo, as that it is the Rirmal Cauſe of our Juſtifi- 


cation. 

Bacthe cruth is here, that our former Polemical Divines (even: 
the chief) in oppoſition © a Man'sbeing juſtified by any Works, 
Merits, or Righteouſnebs of his own, es 'd againſt the Pa- 
piſts, thar it is by Chrift's Righteouſneſs, Sub genere cauſe forma- 
his, that we are juſtified, or that Chriff's Righteouſneſs is ſo made 
ours by Paith, as to bethe Firmel Reaſon of our Juſtificarion. Our 
excellent Dry Dawenamr undertook this Taxk (whoſoever in thoſe 
times did not), bur where the Scriptures for us, we are to rruff 
no Mortal againft ir. The Queſtion as he propoſes it is, Que 
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th that is, more Words 
for the wont out an ſud Afﬀicmation, by putting ſome Face 
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cors of that righteouſneſs ( , or ay way elſe impolible), or 
that Faith Omakes own ones! couſne 
whea we fee ſuch 
ry ar that ie js cho Carle foo which (a thave 
"aid before) not the Cauſe by which we are juſtified. And here 
_ give Mr. Wilkams Notice, that this is the Reaſon why rhe 
Rubens Chrift cannot be imputed to us but inthe Ef- 
febts, becauſe that if it _ to us bs ſe, it muſt 
(according to our oppoſe Bretheen then our Formal 
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C -f, By: this btcanfact 
thev . © By this Legal Rig bteauſne 
kr we Wpctntty KAPH, rv fe £1 
made theirs: in '2 Legal *Senct, 'to we, gh 
of ane cannot become another's Naturally, or 245 
yer Legally the common Opinion is, that Chriſt's. Righte- 
is every tfue Beievers. ' Here then let us diſtinguiſh of 
chis - ——_— in reſpe& to the Preceprive, or Rerributive 
part of 'ſthe Taw; Ag to Fd or rd oc of it, I do avouch 
wide Mr. Bavrer,” that 'io Man or Woman is, or ever hat\\ (ex- 
cepr Chriſt'kimſelf) been juſtified by the Performance thereof, 
either by himſelf, or by another in his' Civil Perſon, as fully re- 
preſenting 'him. For 5f we are refuted ſuch (lays Mr. Baxter) as 
bave fulfle#rbs Law, hert is mo roony for Chrif's Suffering, for Re- 
pentance,” for Faith *in bis" Blood, fc artdon, * P; er for it, or, for 
which-ſuppoſttB Sin," as Satraments,” and other Ordmances, 
and ſo the Goſpel is ſubverted, as he Will tefls us. And as for the 
Retributive part of the Law I muſt lay no lefs; that if we are re- 
puted in Chriſt-to have born the Penalcy, or his beating it be in- 
deed onr Legs Righteouſneſs, the aiuſt ogr Evanye/icalbe made 
needleſs,” for when we are free from all Guilt,” borh of Omiſſion 
and Commiſſion; fo that we are as righteous as we can be made 
already, there is no-more to be impoſzd, or.can be, in order ta 
our being juſtified or ſaved, and fo the Goſpel is (ubyerted alſo. 
Noe that-M#.:Baxter, of 1, "deny the RiphteouſhneR of Chriſt, as 
roithe Reriburive part of the: Law t6, be'imputed, no, nor.thar 
vf his as to the Pereeprive pare (feeing” his SarisfaRtion conſiſts tn 
both) buethar neither are otherwiyy\ imputed chan as I fay before, 
Per modum meriti, as to the Effeds, and to give it in Mr: Bax- 
ter's own Words, Impured fo as that we. bave it in the relation of a 
Mevitorious Cauſe,to the End, 'or Ofe which God accepts it for, and hath 
aſſigned im the Geſpel. AY "_g 
' Thar chey miſtake, and how they miſtake ( to make it out, 
and make it up) I moſt ſhew next. That Chriſt obeyed the Law 
and ſuffered: the Penalty for ns, ſo as what he did and ſuffered 
was in our behalf, in our ſtead, room, or place, is by us all ac- 
knowledged. - What is done or fuffered in another's ſtead ( we 
are then to underſtand) is done or ſuffered ro free the other from 
doing or ſuffering the ſame, which elſe he ſhould, as I have 
ſtood upon it-in my other Sheets. Thus the Rea#t died, inſtead 
of the Sacrificer of it. Whereas then this L-gal Righteouſnef which 
the common Opinion /uppoſes, muſt be Ours to juſtifie us, was 
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performed. by ſteady 
art re performs it, wr chars ac} ITY they' of- 
miſtaken, ..in that $ e't .Chalt gid falfil.che Pres 
cept of the Law, tha a pecket ing, of ic might not 
oben pr of us as the Conlitien of Life, as by the Law it was: 
Chrift did undergo the that we might not our ſelvesfuf- 
fer it, and be damned. The Satisfa&ion then. of: Chriſt (which 
contains both) cannot Is ſe be imputed, ta us, or & as Quo 
Satisfaction, becauſe then it muſt not be-in our raom, or/place, 
that he ſatisfied, nor God accounted that he did. God doesim- 
pute to us his Sufferings that we mig not ſuffer, and therefore 
does not look on us as having ſuffered: He does impute to us 
his fulfilling the Law that we might not be. pur tek to fulfil it 
_ ſelves (and yet h_ on —_— go mbar: 
is Imputation ftill we | OO jeiie}, 
therefore looks not on us as if we had performed it. Here is the 
Mercy of God, and happy Miſtake of theſe. Men. A Legal 
Righteouſneſs is impoſed on. his Son, that an Evengekes! only, 
- maybe from Aden, A perfect one offered ifor us to God, 

that our inchoate and aa be imputed to: us: for 
Righteouſneſs through him: ; and - that - is to make it ſerve the 
curn, as that a periet one would have done, if we could have 
performed it. Faith is really (ſays Mr. Baxter) the Condition of the 
Covenant of Grace, which who ſo performeth, be-is righteous ag ain#t 
the Charge of Nom-performance of ' that Condition : And. ſuppoſing 
Chrift's Merits, and our Redemption by bim, this Goſpel Right 
5s wt >v yr of us on our parts, inſtead of all that 
Obedience which the Law of Innocency required. Let Mr. Wikems 
therefore be here perſwaded that there is no making Chriſt's Righ- 
teouſnels Ows, any otherwiſe than in 'the Efe#s : Yet let bim 
believe too, that Chriſt's Righteouſneſs is made Ours in the Ef- 
ſeas (for the Effects are Ours): And this is one Effet wherein 
it is made Ours, that our Faith is impated to ws for Righteoufneſs ; 
and alfo, that conſequently there needs no perfect one þ ſe, to bs 
imputed, becauſe this imperſe& one is inſtead of one, or as good 
to Ds as one, by that Imputation. But if Chrift's Righteouſneſs 
was Legally Our:,or imputed to us otherwiſe than in the Efe#: then 
could not our Faith be imputed to us for Righteouſneſs, that is in- 
ſtead of a perfe& one, becauſe a perfeRt one were imputed to 
us akeady in Chriſt. , 
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made to ſerve Ozr: (which elſe conld-riat be far 'Righ» 


teouſne6), and therefore Gur: is not ſubſervient to That. Ir is ne- 
cellary therefore for us to keep in our Miads, that our Ri 

nefs, and Chrift's, concur in our Julfiicfion, on the 
ſame Account, not under the reaſon of the fame, but diverſe 
Cauſes, and therefore if chey be; beld Go or dimate, I ſee no hurt, 
ſo long as they are not og the one being of infinite Value, 
and giving Virtue to the other. If as there are two Righteouſl- 
nelles, we conceive with My. Gibbons, two Bars, ewo Q 
ons, that is, that Cheift's Righiteouſnebs is our Legal 
nels, and the Formal Cauſe of eur Lego! Juſtificationg :and our 
Faith, or Ev Righteouſneſs, the Formal Cauſeiof 'our E- 
eheal Juſti , there were no queſtion'in making one 
ighteouſnels 6 1 ion ſubordinate, or fubſervient tothe 


ccher Righen wr ns Bue if-Mr. Wide when: 
'L2YS very ' e "Chritt ir 28 & Believer bys- 
fides the Effet; fo 11s | mien, rp Mater [o; we 


are to know: Mr, Bexter muſt -not' apprehend: with them ; who 
teaches, that the Righteouſnek of Chriſt is not imputed Is /e, and 
conſequently: is-never to be allowediour Fornesl as. er 
gardto the Lew,: of Goſpel It'is fomeching-hard cheretors' for 
me £0 ſoc this right, ovly. chus/mach we know \ahd lay with. 
Mr. Bexwer, that Chriſt by his Obedience CC 
obtained a Grant of Irpunicy and [fe for Sinners; which he 
gives upon Terms ; we performing thoſe Terms, | have” a Righe 
tothoſe Benefits ; And ſo a Righteeuſneff by that Right; Heteof 
Chrilt's Righteouſneſs being the meritorious procuring Caule: his 
Righteouſneſs is ſaid to be: Ours, in to that 6 uh Bue 
there being other Effe&s of Chrift's Righteouſneſs bekdes theſe 
and = one more pactelly, that Kee yas or the Ev 
Condition, is upon that Account impated for Rigbteonfnef, which 
elle were how is it, that our Ev i ma £4 
teouſnes can be ſaid ſubordinate, ſubſervienc to, or in - 
order for the obtaining of the Righteouſneſs of Chrift, when we 
have it already as to thet Effet, or in that Impwation? It rs 
to me therefore not unfic to ſay here, that the Righteouſneſs of - 
Chri#t, andthe Performance of the Evangelick Condifien, do concur 
to- 
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pn inthis-Diſcourſe. of cho Rigbreoufueſs of God, I do. {et 
(thay, which:dur Proteftames hitherto have denied (bar ſcarce 
eaken into- their: Thoughrs'\to examine, with" the Berea), whe: 


ther it-be-ſa or no) to wit, ' that Fairb (which is a livirig working 


Faith) is our Formal Rig breouſmeſ, the reaſon of their denial ha- 
ving been. much, becauſe they have \confounded the! Cauſaiper 
; and Propter/quam, and ſpoken of them as 'one, -as appears 
before qu and. others, :their meaning in the 


Main beingionly, bat it':is not-oor Righteouſneſs -bur Cbrif's, 


which is 14 proprer quod, or Cujus merito, we are/juſtified, units 
which we all agree: But.it is time if they have anderftood other- 
wiſe to fer the Marter righe now. i By Faith, ſays che-Scriprure 
.again and again, we are juſtified; * By is," 14 per quod, the Cauſa 
Comet atd .I avert accordingly;: that it is Formalicer, or Pep 


 modams Cauſe fermalis; thatby Faith we are juſtified. LAnd-why 


ſhould I not ſtick-to:thatthe Scripture does (o expreſly warrant? 
Davenast that heres quite oppoſite, and holds, that it is Chriſt's 
Righceouſtels, which does Formaliter, juſtifie us, does yer-ac- 
knowledge that: we: are in Scripture ſtill denominated, or ac- 
counted righteous by God; in regard to our Evangelical Righ- 
teouſne(s, and never ih regard to Chriſt's Now Fuſt:ficars is 
Fuſtum eſſe cenſeri. Fuſti autem cenſemur ( according to him) 3 
juſtitia inchoata, 'and yet Ab inchoats juſtitia non juſt ificamur, but 2 
juftitis Chrifts emputats; © Juſt i cenſemur (lays he) 2 juſtitia inchoata: 
Fuſt ificat dicimur 4 juſtitia perfettiſſuma Chriſti imputata.” What is 
this, but Apparent Conviction, and Authoritative Tergiverſa- 
ſation ? There are two Reaſons I find move our Proteſtants. One 
is, they are ftarcled by a Word, the Word Cauſe, they will not 
have our Works, nor.Faith,. as a Work, to juſtifie, becauſe that 
makes 
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liable to hure.che humbly Inguiſitive, I-will ſpeakthe more 
qvaly in, this mater, that the DoQor is out, 25 I believe, 


Fay ta the. Plain.teve & en hon th of what Pau/ meanifaythe 


Rapnyro 5 £) Which 
Li þ as:woulc Pro Man: EEE 


if he had them, bur that nÞ Man is ard evra ren. oor 


are not dv Ls we rang fieats 
to Works Fe ah Sigh, _ m rherlarks of Ares av hots 7 rat 


on a of Tire 


wherein Auſtin tion of Gate.” Vrne'he 


underſtands ill th this 


nd 


_ 0 wa, Woe 
'only ot _ 
we beve e nor done them t'muft 


= See the Quotation ohh is Lid here 

Ee hos oe mvefo the ato ich as would 

ai pea Wore fon ju hoped? py bahem, 
_ t ;Judicious *Blane) is 1 

iow: And as for that the Door hath in anſwer 


. cork ha ty ores”. marr the perfet# Works of rhe Latw 


will not yuſhifin a, - Works which anſwer not the Law will a 

+ itdaes confiras wide Ijudge of the Do&or's - that 
ood the Apoſtle as tothis ater, 'who 

(I ſay) excludes rioe Works of the Law from: Jaſtificaion, as 
they would not juſtifie us if we had them, bur becauſe none dove 
thens to bejuſtified by ther. It ns Rig bteouſne mp 4mm 
the R of the Evatigelick-Condition ache in 
Cy: through Chrifts Merit hach infticdted in the root of Works, 
to-juſtifie rhe. Chriſtian. - And as for the DoRor's quoting Sveimus: 
Gying this, to-prejudice the Reader againſt -ie, I'muſtneeds ſay, E 

ke this excellencDo@or's Judgment meaner,and ſeeing I took. 
the Notion from ur ronke ——_ am ſure1am no Srcinian myſelf, 
Sodinus. Was a\Manr of Reaſon, at Swho lik'd the berter for- 
that. ' 

It-is a thing (whether fo a0 or- not”) more worth the 
Thoughts of a ſerious Man, how the DoQrine of Fu ification as- 
formerly it hath been taughe, and is maintained by the Door, 
can be made. to lodge with the Doarine of Sen#ifitetion, or Rege-- 
neration in tho ſame Scripeure, or be preachedtogether cr inchefams 
Goſpel. [Tis Papiſts are ſo carefal to have t Jos: Tho ne 
make them one: TheProteſtants are ſo careful be them 
thatthey-will aoc have any Works of ours; not Faith itſelf as a Fork; 
or the Fruits of it Repentance and a-Good Life, to bebroo 
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their Preachi ing of che Goſpel The moſt he Objotions the 
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Grace, «nd our Compliance 


ſay the lame of ps ſs 43-40 
the Doctrine af the Rygbreonfweſs 


to eftabliſh againit- chat. 
ng Proteſtams Que, inſtead. of _ Revuated in-the: 
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Works fram Juſtification, againſt be. Fames, but for wane-of a 
wad Mecbed becoming Rig breous, which 
(when we were loft and 

cency) 


Gr 
'is by 7 Rightcouſnes which & God + 
and-mot of your ſebves, leaft any Man 
of God's own'Contri 


Righteonſack of yourvfiefting, hut 
aſcribe 


we 
renewing of the Holy GhoRt. 
the Hbly Obi fo oppoſed, as that we are ſaved by that Rigbteouſneſs 
which ix of 'God, God's Spirit, and not by that which 'is our Own. How is that ? Why, 
Apr aatoag 's Rightaaneſs, and. gring abeut ito eftabliſh their own, have not ſubmit- 
ted -to that whi hawe Rerformance of the Law of 


Gad wi the Lew is Juuniſe#® being 
5 of God, which iis by the Faith of 7eſus 
if, Here is a Rightequſnebs that was ever on foot in the World (or none olfe could have 


4 


by bb Boch. out Gi ig Horn 
| he ſhould procure a Covenant or Law of 
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I this Covenant, 
allbe rod. agar pi apt yer —_— in the Fork ot 
the Law of G us by picit of Grace 
the Spirit dean ny ye given to the Law of Wor s, ed box le 
ſee what does belong to this Way of Grace, which God hath choſento ſave Man Way 
of Grace does contain in it the giving of Chriſt, the Rei | Ding of 'our Re- 
conciliation with God, ,Pardon of Sin,, the Covenant i Dif] f Oo 
or his Grace for performing the Condition of it. All this, arid more, 
when we ſay it is not by Works but by REEL weare yon 'y all one as to lay 0. 
Perfe& Works, but by an Evangelical Righteouſneſs, by M by Pardon, by o 
- what this Righteouſneſs of God comes w in its right and full Ron, Mid. Wa * Zuft.. 


P+ $7, 58. 
 _ Deſign of God to fave Man was to ma - his Grace, __ 
therefore of two Ways to do it, God's this of Grace, and 
not the Way of Works, unto which yet was Man created, and 
by which he ſhould have lived if he had ſtood, and it is ſcb 
Works ( which Dr. Owen never came to conſider ) unto which 
Grace is oppoſcd by the Apoſtle. To this End the Fall is per- 
mitted, Redemption by Chriſt appointed... This Redemprion js 
double, from Sin, and-from Condemnation. - Chriſt redeems us 
from Death by the Sacrifice 'of himſelf, upon which an'A of 
Grace paſſes, that gives Pardon and Life upon Condition, and 
the Condition is Repentance toward God, and. Faith rowerd Teſme 
Cbrift. Redemption from Sin is b the Grace-of God's Spirit 
working in us this Repentanee and Faith in order to our my" 
cation, and is called by our Divines Efef&ual Vocation.. It is ſo 
far therefore from Truth toexclude Evangelical Works By any 
Intereſt in-our Juſtification, that they are ordained- of God in 
order to it. God: hath linked his Golden Chain, fo that Ele 
#ion does enter our Calling, for Effequal Calling is Aual = 
Qion 3 and our Effetaal Callg does enter our Juſtification, for 
the Works of it, Faith, Repentance, New Obedience, are impu 
ted to us for that Righteouſneſs that juſtifies us; and our F 
cation, and inchoate Righteoulpe does enter and is. the 7 


of Glory, 


io: Prom. 


Ie Tha which is'Aatocedent 0 it iy Redempris and 
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when otherwiſe he lets us know, that without CEIIES ors 
Gall Turning from Sin anto God, no Man can be-juſtified 
laved..; 6 ag whom 1 ſend thee 10 ture. thimi from. Darkneſt to 
po he Bower of | Satan wo God; that. they migy receroe Fore 
Sins, Adsra7;AS.. There js therefars the: the: fureliilems 
4 111.11 and: s afithis- ef of God, and 
—& ficetjon by it. Redemption ard alling arc Antecedents : 
Wagk of. that Calling, -which is. the Pertormance | of. the 
Conthion. and the 4mpucation of ie far Righteouſnels (the ane 
being.as it were: the) Matter, and the:other giving the Farm to 
che Conſt icwenrs:: : Aftual of Abſolue Pardon and Lifethe 
rr or Banepreof i This Diſtia@ion I would got oniit 
.1 go,off, becauſe I would have none fo tiff in their own 
(auch les froward), but that they. may yield to others 

in; theirs.) If um will place Jubliceation in the 

race,” I will it him'as Antecedens to it. 
wilkglgs it in Pardon, 1 will-grant it him as 
or 45 the Special Benefit of- ir. If the Afembly will 
Pardon, and the” Imputation of Chriſt's Righteoub 
mean it, Per wodums. Meriti, and not. on , I will 
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Opinion. 
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demaation: That is, Our pi in-ſhort is, a Pardotr vj 
Satisfaction. ' Bac this Parton being General and 

there driſes:be Charge of the Goſpel, "This Chatye is that we- 
have not performed the-Condirion, And our Juftifieation-againt- 
this Charge, is by pleading Noe Guilty, for the Performanas of 


to allow any other than one Juſtification. On 
Judgment, ER FDNED I was bungyy 
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COROLLARIVM 


the Year 1684, Ie har ry oe, Broder 

obraining my Laberty-of Preaching, ' ani. a Third Lfrer, ar 

Ahat rnne _—_— effect, -1 will wppole « Man Ordained, and 

. one that bolds Communion with the Church. « cannot baye 

, or « Leture (we know) without his Declerstion and Con- 

ſent, ing in all 
Things befide : 


-make, -or ſer down, his own wk 


and then in bis reading the it, and i 
©. as the Biſhop allows to be Orthodox, a Licenſe upon this 
va Coniſcientia, may be had. I cannot give anofei 
ticles, all, withoar a' Live Explication, but witk 


tiowef Man, which concerrs me, in regard -preſeac Book, ' © '). 1 
accounted righbteow before Ged, only for the Merit of our Lord and $e- 
viour Feſu Chrift,; by Faith, and not for our own Works or Deſervings : Phere- 
fort that we are juſtified by Faith only, # a wholeſome Doftrine, and very full of 
Comfort, as # more largely expreſſed in the Homily of Fuſtification, Art. 11. 
By che Words [Faith onh] 1 underftand what Paul means by [Faith with- 
out Works], that is, Fairb in oppoſition to Yorks, that would make the Re- 
ward ro be of Debr, and notof Grace ; or to the Forks of the Law, Works 
which the Law requires to Juſtification (which none have, and if aoy be ja- 
Rified ar all, ir muſt be therefore without them), not _ to Repen- 
rance and Evan any ras mn And though it be f CE or 
his Merits, not t he accounts us righteous, yet is our Repen- 
rance, and fincere Obedience, the Condition upon which be does it, or ra- 
ther the Righteouſneſs irſelf, which upon the Account of Chriſt's Deſervings he 
accepts unto Life everlaſting, $o I have i# in theſe mentioned Sheets, 
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